Comparative 
Sociology 
The Study of American, . 


German, Russian and 
Quranic Sociology 


By 
Dr. M. BASHARAT ALI 
30l . 
F The “a 
JAMIYATUL FALAH PUBLICATIONS, Gf 
KARACHI. 
Price: Rs, 4,4, 


r 


(All Rights Reserved) 


1000 copies 


First Edition: March 1969. 


: O25 oe 


¥ = 


Published by: 
Secretary, 
JAMIYATUL FALAH, 
KARACHI. 


sear eee OS 
Printed by M, K, Usmani at Technical Printers, 
Near Bombay Hotel, Off McLeod Road, Ka 


Koocha Haji Usmani, 
rachi-1 (Pakistan), 


CONTENTS 


Dedication 
Foreword : Rafiq Khawar 
I. American Sociology 

II, German Sociology 

III. Russian Sociology 


TV. Quranic Sociology 


ue). y 


DEDICATION 


I dedicate this humble work of mine with utmost pleasure to 

Dr. I. H. Qureshi 
Vice-Chancellor, University of Karachi 
for his illustrious role as a leading educationalist, his 
espousal of Islamic religious and cultural values, his keen 
interest in the promotion of learning, and taking the 
initiative in introducing Islamic Sociology in the curriculum 
of the University. 


M. Basharat Ali. 


FOREWORD 


Dr. Basharat Ali whose th 
“Muslims—the First Sociologist 
“Shah Waliullah’s Contribution 
been published by the Jamiya 
has long been in the field as oO: i 
particularly in the domain of Soci . Hi nee 
best of what has been written o, : 
subcontinent. Having assimilated all that has been Said about it 
in the West, as a student of the most advanced educational 
institutions there, he has thoroughly examined it wit. 
tionally critical insight. His deep knowledge of Is] 
and all that the rich store of classical languages lik, 
Persian could offer him, have stood him in good stead in giving 
a critical edge to his mind and enabling him to see things in the 
right perspective. Anyone of lesser calibre, with lesser background, 
might have gone the way of all those who accept the views of Wes. 
tern writers at their face value. Dr. Basharat Ali was, fortunately, 
gifted with too robust a mind to yield to these influences, His orien- 
tal background enabled him to judge things critically and form his 
own views, 


ree works on sociolo 
s”, “Muslim Social Phi 


h an excep- 
lamic thought 
¢ Arabic and 


Apart from this salutary effect of his background, his own 
cast of mind, which was averse to all merely academic matters divorc- 
ed from life, led him to follow the same line as his predecessors 
like Shah Waliullah and Iqbal did, testing everything by reference 
to those living values that really matter. With this bracing out- 
look it was but natural that he should be Strongly affected by the 
sociological aspect of Islam, the religion of life whose seers 
teachings are embodied in the Quran. That is why Dr. ae 
thought is saturated through and through in the Quran. me me 
neither Islam nor the Quran are a mere store-house i doctrines i 
dogmas. Their focus is entirely upon life, its exigencies, the inet i 

ies in i imensions. The 
ing of its unlimited capacities in innumerable space-dim' 
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; sal basis” is an expression constantly on Dr. Ali’s }j; 
“existential | ted use of multi-polaric personalities, multitudinoy, 
and the poo disciplines and infinite possibilities of life, He 
cultures, nai e. With an elan reminiscent of Bergson, he descants 
is all for ck rae of life which hold his mind spellbound, To 
ee favourite writer, being static is to be dead. 


PS —this 


him, 


It is not the poet’s eye alone that rolls in fine frenzy, A Writer 
too might have that poetic or prophetic fervour which gives rise 
to it. Dr. Ali has exactly this propensity. Whatever his idiosyn- 
crasies as a writer, which his rhetorical style reflects, his thought ig 
genuinely inspired. 


Needless to say, this type of writing never fails to move the 
readers. It strongly sways their minds and they can extract some- 
thing of value from it. The service rendered by Dr. Ali in redis. 
covering the real spirit of the Quran, his exposition of Islam and 
his brilliant revelations about sociology will always be appreciated 
and lead to the perusal of his works. For students of Sociology 
they have a special value as texts, embodying as they do the cream of 
all that has been said in this behalf. I don’t think the present book 
even will exhaust the possibilities of this subject. In fact its treat. 
ment has just begun and Dr. Ali has only stepped into the field asa 
daring pioneer. His service is that he has made a new approach, 
opening new avenues. He has introduced us to the sociological 
significance and impact of the Islamic religion and scripture. He 
has brought to light the great line of Muslim sociologists from the 
earliest times down to our own, a galaxy of enlightened thinkers. 
He has revealed the predominant characteristics of Islamic culture 
bringing out its intrinsically dynamic nature. Above all, the true 
nature of the origin and evolution of Sociology has been indicated 
providing a corrective to the general notion that like so many other 
developments which came about much earlier through Islam and 
gave rise to the in the West, sociological 


Dr. Ali has effectively estab- 
am and flourished long in it. 


Renaissance movement 
thought first emerged in the West. 


lished that it sprang from the soil of Is] 


Thus the great task of rediscovery has been begun and the way 
to it indicated. Dr. Ali’s is a Teally 


valuable contribution and it 
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hoped that when future writers will dwell upon this subject they 
would count him too among the illustrious figures who carried the 
torch forward. 


It is my singular felicity that all Dr, Ali’s works which have 
been published in book form by the Jamiyat, at first appeared serially 
in the “Voice of Islam” during my editorship and the pleasant 


duty of writing introductory notes to all these has fallen upon my 
shoulders, 


RAFIQ. KHAWAR 
Editor, the ‘Voice of Islam” 


American Versus Quranic Sociology 


The late Prof. Karl Mannheim and V. F. Calverton, with a 
host of other scholars in sociology, have given consideration to the 
main trends of sociological thought in America from the beginning 
to the middle of the 20th century (Odum : Sociology Through 1950). 
While writing an article on this topic for Stuart A. Rice’s Method in 
Soctal Science, Prof. Mannheim starts with the methodological differ- 
ence between Cerman and American sociologists. He says that 
the American work is confined to the methodological requirements 
of concrete task. Prof. Mannheim in his poignant remarks totally 
neglected the inevitability of the growth of this kind of methodology 
because of sensate, technological and cultural mentality of the 
American people.! In spite of this handicap, the major premise of 
Mannheim stands valid. Each work, no doubt, starts from a practi- 
cal problem, i. e., from a social task calling for immediate solution. 
The existential bases of sociological thinking and working arise 
from the immediate necessities of every-day life. “They assume”, 
says Mannheim, “the form of convergent planning and concerted 
action aiming at overcoming the difficulties threatening the progress 
of collective work————— such problems are those of juvenile 
delinquency, juvenile gangs, ghettos, immigration Policy etc. to 
which excellent studies are devoted.”2 In spite of practical utility 
the main objections are : 


1, That they tend to segregate single phenomena from the 
social fabric with which they are interwoven, and in this 
way the totality of life or wholeness is disintegrated. 


1, See for details P. A. Siroken ; Social and Cultural Dynamics, Vol. 1, p. 9, 
and the other volumes of his works, 


2. K. Mannheim: Essays on Sociology and Social Psychology, p. 186. 


ae | 
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2. The unnecessary simplification of phenomena. This means 
that the multiplicity of living facts is broken and arti- 
culated to avoid ambiguity. But in view of the com- 
plexity and totality of life, such a procedure hardly yields 
any faithful results. Owing to lack of understanding, man 
is left in bewilderment and chaos. ‘It seems to me’’, says 
Mannheim, “that the scientific outlook which I have 
characterized above necessarily misses some essential points, 
not so much in the treatment of its problem as in its funda- 
mental conception of social life and social science’’.1 


3. Itis the characteristic of this kind of research that it is 
mainly based and conducted on ready-made ducumentary 
evidence. With this inherent defect the authenticity of 
factual observations is guaranteed in advance. The limita- 
tions of research to practical, utilitarian and economic 
motive necessarily tend to segregate single phenomena 
from the Einheit2 or Gnzheit3 of social phenomena because . 
all elements of this phenomena are interdependent and 
mutually related. 


The American sociological thinking has yet to recognize 
the one-sidedness of empirical and scientific methods of 
approach which hardly suit the nature and genesis of 
human life. Any mechanistic handling will necessarily 
entail wrong inferences and conclusions. Mannheim very 
aptly remarks about the painful disproportion between the 
vastness of the scientific machinery employed and the 
value of the ultimate reality.4 Finally the professor says 
that most of the contributions evoke the highest expecta- 
tion, yet disappointedly. Is this all? 


4. The main reason of lack of satisfaction is the limit. 
ed scope of the questions to which the social sciences 


- Op. cit, P. 187, 

meness, 

- Wholeness, 

landg2: Op. cit, p. 187. 


in general and sociology in -preane ar eae Sieg 
the social knowledge gained through this m : “4 
hotomous, segmentalized and never refers tot : eg 
dimensional, multivariant and all-embracing mapec 80 ite 
“However if such problems are treated in rao 

stringently points out Mannheim, “while the totality of the 
social problems remains neglected, if the scholar examining 
details does not aspire towards a comprehensive view of 
social reality or shrinks from generalizing hypotheses out 
of mere caution or owing to methods of asceticism, then 
the most excellent work of detail is bound to remain in a 


vacuum’, 1 


There is no doubt in the validity of these remarks. From the 
points of view of the sociology of the Quran, society at any stage of 
its existence and forward march is no mere conglemeration of 
observable individual data, segregated and independent events and 
relationship. Further, they are not added together so as to givea 
complete picture of the whole. On the contrary,they are the combi- 
nation and inreciprocity of interdependent Phenomena. More than 


this they are structured as a whole with functional depth and levels 
meanings. This is why the Quran says ; 


(a) Life is nota sport (21:16;44:38) 
(b) It is best with difficulties (99:4) 
(c) Great Purpose of life (23:115-] 16) 


(d) Continuity of life (66:8) 
Thus the 


whole to which 


i ' @ phenomenon ¢ 
comeaninglully deserj bas 
life asa whole, 


1, Op, cit, p. 18K 
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Discussing in great detail this segmentalized view of social 
life, Kar] Mannheim concludes : 


“The observation of individual tasks and their analysis are 
both necessary to attain scientific truth, but once this task is done, 
the scholar must turn to the whole of social life and interpret the 
detail from the aspect of the whole”. The Muslims in their contri- 
butions in various systems of knowledge always maintained the 
principle of wholeness of life, knowledge and truth, etc. Not 
only the Muslim sociologists, but philosophers, to whatever school of 
thought they belonged, maintained the principle of Tawheed which 
isnot a doctrine but the existential base of the human society, per- 
sonality, nature, knowledge, truth, spirituality and culture etc. To 
cite one instance, according to S. Pimes, as shown in his Beitragezur 
Islamischen Atomenlehre (Discussions over the Islamic Theory of Atom), 
the Muslims, in their study of atom, maintained their totality and 
axiological orientation. Another German scholar differentiating 
the concepts of atom found in pre-Islamic philosophies and that 
developed by the Muslims, stringently points out that previously 
atoms were studied in parts and it was never realized that parts are 
conglomerated into one whole with axiological structure and func- 
tioning.! This is the unique contribution of Muslims in the field 
of philosophy. The sociologists of Islam with their mastery in 
Philosophy, developed the atomistic sociology, a discipline given 
shape by Lundberg under the aegis of behaviourism and mechanism 
in our own times. Each individual is the nucleus of one or more 
social atoms according to the number of relationships in which he is 
the centre of attraction. He may, at the same time, be the nucleus 
of one or more atoms and part of the electronic system of other 
atoms.2 


Far more realistic and meaningful theory has been propounded 
by the atomistic sociologists of Islam who developed their thought as 
an integral part of their theological orientation. Abul Hudhail 


‘Vide IECHE ATOMENLEHRE (Pre- 
. PHETZLG DIE FRUHISLAM ; D : 
Islamic Theory of Atom) This in our terminology is called veF and 


Ay. 
* Lundberg ; Foundations of Sociology... . - a8 930 
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Muhammad bin Al-Hudhail al-Allaf (d. 841), Al-Nazzam, Ahmad-al- 
Hamadhani (1024), Mawardi and Ibn Hazm with their philosophical 
discussions gave definitive shape to the sociological atomism. This 


was necessary because it applies to all empirical observations. 
‘ 


Empiricism, in Islamic sociological thought, is a triological 
combination, as enunciated by the Quran itself. This triad Sama, 
Basar and Fawad. Thus it is clear from the sociological thought of 
the Muslims that the empirical data are useful consists of only if they 
are enlightened by a constructive hypothesis or by a theory of social 


processes. 


Talcott Parsons, Robert K., Merton, P. A. Sorokin, Lazarsfeld 
and a host of modern sociologists are concentrating on eradicating 
the age-long suffering of the American sociology by removing its 
deprivation theories. So far their attempt has not proved successful. 
“To have nothing but theories,” comments Mannheim, “without 
verifying them, to discuss theoretical data as a kind of mental sport, 
serves no useful ends’. These defects clearly pcint out why Ameri- 
can sociology in its thought patterns, language, terms and techni- 
ques is unsettled and umsystematized. Basic terms like social 
process, institutions and a host of others have as many meanings as 
possible according to the whim and sweet fancy of a scholar. Prof. 
Phelps in his Principles and Laws of Sociology points out that the term 
“Process” has not less than one hundred and twenty meanings. 
Much theorization is there, but not to apply them to reality may be 
attributed to an excessive love of security which must lead to sterili- 


zation.! 


This ascertic attitude towards theories seems to be based on 
Sap’s work, “easy money philosophy”,? empiricism and distrust of 
philosophy, metaphysics and eschatology. From the Quranic view 
point such a situation is contrary to the logicomeaningful totality 
of the various systems of knowledge, truth and life. The Quranic 
term Hakeem (the wisdom 36:2) is the combination of science and 


1. Mannhein : op. cit., p. 189. 


2. Barues: New Horizons in Criminology. 
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philosophy, hence both of 
precluded either from social 


spiritual sciences.” “Unwillin 


these systems of knowledge cannot be 
1 sciences and sociology or from the 
igness to discuss basic questions”, right- 
ly stresses Mannheim, “does not benefit positive research”.! The 
scientific sociology can assume that name without penetrating 
beyond immediate and tangible experience, and outlining compre- 
hensive cosmological, physical, social and historical phenomena. In 
contradistinction to speculation, the Quran lays emphasis on construc- 
tive thinking, which means to build up by an effort of constructive 
imagination, critical vision and deep insight, a structure which is 
embedded in the phenomena themselves, but cannot be detected by 

direct observation of any individual fragment of reality without 

Penetrating into the depth and level or uniting into totality the 

form, content or meanings. To my mind the Quranic triad Sama, 

Basr and Fawad conveys the meanings we have just enunciated above. 

The triad forms the constituent elements of a complete whole, and 

its division into fragments or separate units will inevitably lead 

to the crisis referred to by the Quran in the verse stating that “Allah 

has sealed their hearts and their hearing; and een a covering on 

their eyes, and for them is a grieveous chastisement”. (2 : 7). 


6. Almost all the sociological works produced from she be- 
ginning of this century to this day in about om a 
disciplines, according to Prof. Odum, are ieee te - 
sociology. They show lack of ambition to excel in t — a 
theoretical insight into phenomenal structure. They bens 
exact and only secondary in conveying knowledge. Suc 


tee ik 86 
is not void of dichotomy and contradiction because there is 


. ‘ in it 
exactness without knowledge. The main attribute both in its 


form, content and meanings or structure and re Go yoo 
ledge, according to the Quran, is exactness. : e ea eee: 
ASMA (2:32) at the first instance leads us ug eet ue 
better to seek to have some knowledge of things as they 


afterwar 10 giv ¢ ie he 
ALSS an t full focalized attention to t 
IGH d aft ds give 

method assuring the multidimensional, multivariant, multipdlaric 


1, Op. cit., p. 189. 
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depth and levels meanings and the highest possible degree of exact. 


ness. 

Philosophy and science are handmaids of religion and hence 
from the Quranic standpoint philosophical training is useful when- 
ever it is tinged with yearning for knowledge of real things. The 
Holy Prophet’s prayer al cll gil Uy! eg! “God ! show us the 
realities of things as they are” is most potentially meaningful. 
Prof. Mannheim says: 


“Such philosophical training acquired by many generations is 
responsible for greater capacity of recognising connections between 
things; for the development of a comprehensive view of social 
process as a whole, instead of mere isolated treatment of aporactic 
facts which can be mastered in a division of a jobs. Comprehen- 
sive vision with put every fact in its place within the frame-work.of 


a broad hypothesis embracing the whole of society”’.! 


7. The American sociology shrinks from inquiring into the 
structural aspects of social life as a whole by the common identifi- 
cation of theory with theory in the sense of pure, causal, metaphysi- 
cal speculation. Typical American social sciences studies start from 
questions connected with every-day political, social, economic and 
religious problems. These problems are well suited to arouse passions 
rather than appeal to reas»a and causally related meaningful know- 
ledge. No nation of the world could complete with the American 
sociologists in providing day to day minute information regarding such 
things as crime, criminal courts, mental and social abnormalities, case 
histories, gangs, racketeers, smugglers, murderers, slums, prostitutes 
and ghettos etc., but once the political and social problems impose 
themselves, an immense reverse is to be noticed and the whole account 
seems to be fragementary and segmentalized from the total social 
and cultural atmosphere. It is nothing but false modesty of the 
empirical scholars which prompts them to ignore the genuine basis 
of their own research questions, hypotheses, postulates and inferen- 
ces etc. “In America”, writes Mannheim, “the inverse method 


1. Op. cit., p. 190. 
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seems to be practised ; one concludes from the existence of read 
documentary evidence, of statistical material, etc. that inital 
research is worth while. This is nothing but an “exactitude complex 


which cemonizes every fact, every numerical certitude just because 
they are factual and controllable”.1 


as a re heed foci or “ gens of material 
The loss of command over the eel is i ss ee si 

enace to science itself. 
It is rightly assumed by Mannheim that ‘Genuine problems and 
real scientific tasks are only those which impose themselves on the 
basis of the general trend of science, that is to say, questions which 
emerge from the group consciousness of society struggling for its ex- 
istence and its livelihood.2 The inevitable corollary of such a 
phenomenon, according to Prof. Stark, is dichotomy. He is of the 
opinion that attempt has been made for the conquest of dichotcmy 
which is traditional, but in spite of best efforts this traditional dicho- 
tomy still persists.3 


To create balance in the persistent dichotomous thoughts of 
Western and American sociology and to meet politically important 
problems without being a victim to bias, a new branch is the 
tociology of knowledge called WISSENSOZIOLOGIE in German. 
Instead of removing dichotomy, this new discipline, as it is based 
on sensatism or ideationism, is itself creating more and more dicho- 


tomies. 


tion in the Western World, this discip- 


Long before its origina : ji 
line, as an integral part of the general Quranic sociology, came into 


being and was systematized by Muslim thinkers like Ghazzali, 
Ibn-Khaldun and Waliullah. The Quran has formulated the socio- 
logy of knowledge at the very outset in the story of Adam. This is 
idealistically integrated and axiologically structured. It relees : 
the spirituality and depth and levels meanings, a theme reiterate: 

by the Quran at various places in various frame-works of reference. 


1. Op. cit., p. 192. 
2. Op. cit., p. 192. 


3. The Fundamental Firms of Social Thought . Ohapters 14 and 16. 


9 


This indicates the multi-dimensional relations of the problem with 
various seen and uneen aspects of human life, personality, nature, 
society, culture and _ spirituality! 


Last, but not the least, in the American sociology we miss ob- 
jectivity. In another field it has also failed. It is the failure to- 
wards the perfecting of the methods of observation. 


According to the Quran, observation in its depth and levels is 
full of purpose, meaning and values. The Quranic equivalent for 
this term is Basr, which is the constituent of other multipolaric term 
Fawad which certainly refers to the spirituality and meanings 


system. 


The greatest peculiarity and marked distinction of American 
sociology is to be seen in its valuable contribution and claim that 
science must remain in contact with real life and its exigencies. Its 
contribution will be momentous and significant if practical details 
are alive to the great theoretical problems which pervade and co- 
ordinate with each other all the scattered empirical facts. 


j WISSENSOZIOLOGIE published in VIER- 
” Mo DT'S aT ANDWO RTER BUCH and Essays on Sosiology of Know- 


ledge. 


Il. German Sociology. (A). 


German sociology is the Product of the academic atmosphere 
and has its philosophical background and spiritual constellation 
from its origination to its maturity. In this survey we intend to 
give a picture of the development of sociology in Germany as 
painted by the German scholars in their own language. 


The main preamble of the German sociological thought is not 
only to save the individual, but the whole spiritual constellations, 
With such problem in the fore—front one is in a better position to 
think about the inner vitality of the sociological movement in 
Deutschland or Germany. , 


This beginning in Philosophical and spiritual constellations 
was immediately followed by a very serious crisis owing to the First 
and Second World Wars. The German sociologists were placed © 
ina very curious situation and forced to overhaul German society 
and culture along the economic cultivation of sociology, a continuity 
of the systematic procedure initiated by the sociologists of the first 
Stage. In their newer responsibility, the German sociologists had 
no easy task. In the course of rebuilding the sociological thought, 
they had to test the utility and value of every institution and every 
form of spiritual and cultural procedure. 


The newer activities of the re-organization of the ee ae 
thought in Germany are useful and dynamically fruitful * = 
for the Students, teachers, researchers and scholars in pant 
ourcountry. Our country, too, is passing through a grea' a 
and has seen changes and will see a lot of change for — ha a 
to come. These changes are the great dynamic forces of ow! 
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life and if they are coupled with a highly salons = 
objective scrutiny, and a genuine self-consciousness, then inevitably 
they will enable us to formulate and express our : : 
the light of information: provided by the German sociology since the 


First World War, we get an impetus from the upsurge of changes in 


our country for a fruitful sociological investigation. 


experience. In 


The analytical record of German sociological development 
upto the First and the Second World Wars is to be found almost in 
all the history of Sociology, but for the higher students aiming at 
researches and critical studies, the account supplied in Gurvitch in 
his 20th Century Sociology and Howard Berker’s Sociological Theory is 
most sumptuous and highly important. Those conversant with the 
German language might study the original enormous literature. A 
comprehensive short list has been provided at the end of this paper. 
The mental training necessary to formulate the problems arising 
from the events of the 20th century in Germany is the fruit of a long 
series of processes’ of historical development. This new experience 
can give us sufficient information for the systematization and deve- 
lopment of our own sociology, provided the newer experiences 
gained by the Germans scholars are moderated, synthesized and 
evaluated by a persistent study of the Quranic sociology, the Sunnah 
and the contribution made by our own Muslim sociologists. The 
line of action followed by the newer sociology in Germany, may. 
serve our purposes. They are as follows :— 

‘ 

I, The awareness that every social fact is a function of the time and 
place which it occurs, Time and place inturn have meanings 
only when they are faithfully related to the totality and meaning 
system of a given society. 


This conception is not new for us. For the first time in human 
history, the sociology of the Quran in its Sura Al-Asr (pad! ) 
enumerated the socio-cultural and spiritual significance of space 
time dimension and casuality in human life. 


It is postulated by the Quran that it should be put to the test 
of experience in every-day life. The Quranic exposition in terms of 
o~ di clearly indicates that man does not realize the variability and 
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interdependence of social phenomena and by nature thay see 

thing in isolation and think that every thing has an inde a 

existence.’ The exposition ¢.T,:i!/ further gives us an tuleseciiet 
idea that habits are bound to change in conformity with sipped 
situations and this will more and more indicate the interdependence 

of facts. Under these circumstances long before the discovery of the 
most modern German sociology, a detailed analytical account of 
which is given by Prof. Karl Maunhein in his article German Socio- 
logy (1918—33), the sociology of the Quran in its Sura referred to 
above laids emphasis on the fact that the sociologists must: 


* (a) gain a consistent view of the space-time dimensions 
casuality and thus the variability of social factors ; 


(b) understand the inescapable interdependance of social 
factors. 


(c) inculcate the habit of seeing each separate factor in its 
spiritual and meaningful constellation and the totality of 
the given society. The Quran calls ASR in all its em- 
bracing dimensions Dahr (,»s) 


Il. Not only the variability of objective social facts like family 
and state etc., but the whole sphere of spiritual life appears 
in the new light of his constant variability. 


More than the stress of the newer German sociology, the 
Quranic sociology lays emphasis on the consequences of this social 
variability in terms of the consciousness of the relativity of moral, 
spiritual and intellectual values. Those who are not cognizant of 
these facts are called ‘‘ men whose hearts are sealed and eyes and 
ears covered ”’, (2:7). In time of crisis, the Quran does not seem to 
be in support of the view-point of the masses who insist) upon a 
return to the outworn older forms of organization and ethical norms, 


but rather to the intellectual movement which can give new urge ite 
ry of social values under the strict 


n its verse 3:6. To maintain the 
o the meaning and value 
Is (SL.Xe-) will end in the 


new values are 
be made to be 


the moral position and new theo 
canon provided by the Quran i 
Spirit of the age new shape may be given t 
aystem but any change in the fundamenta 
annihilation of the very culture of the society. The 
Allegorical (cl,,\:.) but in each. case they must 
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i i tail to 
conformed structurally and functionally to the minutest detail 


Mohkamat which are perpetual and inflexible ee ape 
tential base of the society throughout its survival and tl ie cour ee 
all its fuctuations and changes to my mind the view-poin 
modern German sociology is totally corroborated by that of: the 
Quranic sociology except that the Quranic sociology is idealistic and 
the German ideational. 

Unlike the static type who finds the assurance of the validity of 
his moral behaviour in the notion of the permanence of social values, 
the dynamic type appreciates the fact that, even though the totality 
of values may change through time, certain values are inseparable 
from certain given situations. In the view of social dynamics moral 
values may change, situations may change, but any given situation 
is inseparably related to concrete norms. ! German sociology is a 
stereotype of the Quranic sociology in this respect that it is derived 
from the interpretation of relativism and relationism, a clear under- 
standing of the functional connection between social situations and 
moral values. The sociology of the Quran, contrary to the German 
sociology, stresses that values and ideas are not separate from one 


another, but are constantly related to social situations and social 
structures. 


The contribution of German sociology in contrast to French, 
English or American sociology may be seen in the following three 
aspects :— 


|. Each isolated objective factor is viewed as part of the 
changing totality of the society. 


2. The setting of spiritual phenomena and ideas in their 
relation to the given social situations, 


3. To see in every attitude and behaviour the abaptation of 


the unconcious to new situations, 


In its historical perspective, German sociology 
> 


: amon 
is the outcome of three forces :— ae 


(a) Contributions of the Hegelian and other 


. : _ hi 
philosophical thought in Germany, Oh et 


1, Easaye on Sociology and Social Paychology, P, 21% 
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(b) The incorporation of non-academic sociological thought 


(c) Contributions of pre-War sociologists like Dilthey and 
Simmel, etc. 


Every German sociology is the Product of philosophy in 
general and philoscphy of history in particular, In recent times 
German sociology has taken a new turn, Some of the younger 
sociologists are persuaded to conduct researches relying on empiric- 
ism. The German is totally different from the American trend and 
more complicated. The clash between the philosophical and 
empirical base of sociological researches has given an impetus to 
the development of the sociology of knowledge. 


Marxism is another magnetic force for the development of 
new trends in the sociological thought of Germany. This force is 
not a new one, because the top-ranking sociologists of Germany 
on or before the advent of this century opposed the Marxist trend of 
thought. Inthe list of the opponents of Marxism Max Weber, 
Troetish Sombart and Scheler are most imporant. 


Among all the factors which paved the way for the configura- 
tional and: phenomenal growth of German sociology, the influence 
of the so-called spiritual sciences or Geisteswissenceaften is signifi- 


cantly important. 


Another significant influence on German sociology is seen 
in its co-operation with different branches of science. The inter- 
Pretive faculty of the German humanistic studies had attained 
a very high level of perfection. Thus Dilthey, the master of 
interpretive faculty and methodical reflection, very sharply distin- 
guishes between the natural sciences and the non-experimental 
He has made a clear-cut distinction between 
explanation or Erklarung and understanding or Verstchen. The 
Purpose of exact sciences is to explain facts. The object of 
humanistic sciences is the human psyche: The American branches 
of psychology are inclined to the behaviouristic od dae “is 
Means that they neglect the inner aspects of the psyche a ms . 
only the external behaviour of Max Weber, who insiste a 


cultural sciences. 


1S 


sociology is a discipline of the inner understanding. In short, the 
German mentality is bent on investigation of the complex nature 
of reality. Simmel knew how to apply Dilthey’s theory of inter. 
pretation and understanding practically. ! 


II. (B). 


The names and works of Tonnies, Oppenheimer, Von Weise, 
and Vierkandt are well known, not requiring any further com- 
ment here. It is sufficient to point out briefly that Von Weise 
attempted to create a universal system of sociology and Oppen- 
heimer sought to achieve the same universalism in a more realistic 
way. No doubt systematic sociology has attained much but the 
need of the time is not the closed system of sociology built 
by an individual but an exact observation of social forces at work. 


The criticism levelled against Fryr by the younger genera- 
tion is that he gave sociology a secure foundation but did not 
fill in with empirical matter the framework he constructed. 2 


Max Weber is recognized to this day as an important 
figure in sociology by the modern generation. He was the first 
to see the dangers inherent in the social tendencies and in 
Kulturkrise or crisis of culture. He realized that the destiny 
of any society depends upon the texture of its organization, trans- 
formation and adaptation of the human mind. On this point, the 
English sociologist Hobhouse agrees with Weber. Hobhouse traces 


the development of human mind by working out a conception of 


general degrecs of human evolution. Weber related every change 


of human mind to concrete social situations, Both Hobhouse and 
Weber have failed to explain transformation of the human mind. 
The term “ moral” evolution in Hobhouse is indeterminable and 
inview of their Christian cultural mentality moral is to be 
interpreted as Christian moral, the polemic and dualism of the 


1. For details see Maunhein ; 
p. 217. 

2. H. Freyer: Soziolog: 
practical science). 


Essays on sociology and social Psychology, 


te Als Wirklichkeits—Wissen Schaft (Sociology qs 


sae 
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nature of mind and matter of body and soul, is apparent. If this 
dichotomous moral system is to be taken as valid, the transformation 
of the human mind is still impossible. The Quranic postulate in this 
respect is undoubtedly logico-meaningful and casually related. No 
society, states the Quran, can hold sufficiently long unless it satisfies 
the spiritual law of life. In clear terms it is stated by the Quran 
that man cannot chalk out a moral code for himself. 


The sociology of the religion of Max Weber isa difinite contri- 
bution. He has analyzed the phenomena of religion over the point 
of view of economies and class character. In substantiation of the 
assertion that the mental attitude of a group is conditioned by its 
class character, he cites many instances from eastern and western 
religions. In his outstanding work Wirtschaft Und Gesell Schaft 
he proves that the religions of the peasants closely resemble one 
another in all societies. The Sociology of religion with the above 
perspective was given further expansion by Max Weber in his widely 
known book Protestant Ethic and the spirit of Capitalism. This book 
was originally published in German under the title of Die protes- 
tantische Ethik Und Der Geist Kapitalsmus. 


The defect of Weber’s theory is seen in its segregation from 
the totality of life. According to the Quranic view as indicated 
in the verse given below, we cannot separate spheres of economic 
and social phenomena and changes from the sphere of changes in 
mental development. The Quran lays emphasis on the fact that 
attempt should be made to relate changes in mental attitudes to 
changes in the totality of the socio-cultural situations. 


“cess. surely Allah changes not the condition of a people 
And when Allah intends 


until they changes their own condition. | 
des Him they 


evil toa people, there is no averting it, and_besi 
have no protector” (13:11). 


It is clear from this verse that the human mind does not 
operate in vacuo; the most delicate change in the human spirit 
corresponds to a similarly delicate change in the situation in which 
an individual or a group finds itself; and, conversely, the minutest 
change in situations indicates that men, too, have undergone some 
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change. Thus the Quran emphatically says that “ there is no 
averting it”’...... op. cit. (13 : 11). 


Unfortunately the modern systems of knowledge, like philoso. 
phy, psychology, economics, law, pedagogy literature and history 
etc. all state from dichotomy and have taken abstract model of man 
in general. They have not only overlooked his totality or wholeness 
but have observed human beings apart from their spiritual life in 
their actual social and cultural settings. Itis stated by the Quran 
that man cannot attain perfection without Divine inspiration and 
it is further stated that not only the Divine spirit was breathed into 
him (32:9) but in clear-cut exposition it is given to definitive under- 
standing that personality society and culture cannot come into being 
nor get configurational growth without providing for the spiritual 
needs of man (6:38). “The same method”, succinctly remarks 
Maunhein, of exact situational observation of mental phenomena led 
not only to the concept of an eternal super-temporal unity of the 
human mind becoming highly suspect but also to the notion of the 
unmutability of human logic being challenged.!” 


Modern sociology has been credited for formulation in the 
field of sociology of knowledge what is called by the Germans Wissen 
Soziologie. Durkhein and Levy Bruhb in France pointed out 
the system of logic peculiar to primitive tribes and the German 
sociology of thought began to do the same to the different groups and 
periods in Western civilization. The German sociology of know- 
ledge is again segregated from the totality because of its emphasis 
on the differences in human thought among different groups at 
defferent times. Thus the Wissensoziologie distinguishes clearly 
between different styles of thought. All this is true from the 
Quranic view-point, but the focal point which is to be discovered is 
that in all variations, differences and periodicity, there is a point of 
unity. This point of unity which gives orientation, existence and 
configurational growth to the concept of knowledge is the basic and 
existential human ingredient stated by the Quran in the following 
words : 


1, Op. Cit., Essays on sociology and social psychology, P. 220, 
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“And He taught Adam all the nam 

tothe angels: He said ; Tell me the n 
right” (2:31). 


es; then presented them 
ames of those if you are 


Wideman = ere Rg eee : — 
: objective interpr 
de eanape ecole a point of view ideationally adopted 
y s. The verses which follow clearly explain 
the fact that our thinking is largely conditioned by socia) status 
and logic of the time; which is necessarily segmentalized timely 
and fictitious and hence, as stated in the stories of the Prophets 
in relation to people who rejected them, this should be amended by 
a perpetual logic propounded and explained by the prophets under 
divine guidance. Such being the nature of the case the prophets 
themselves are guided to pray. 


ctation of 


*¢ Our Lord, and raise up in them a Messenger from among 
them who shall recite to them thy messages and teach them the 
Book and the Wisdom, and purify them. Surely thou art the 
mighty, the Wise ” (2:129). 


Hence with the recognition of this fact that the conceptious 
and logical categories of the mind of the different groups are 
affected by the meticulous social forces, the prophets are assigned 
the heavy task enunciated the by the Quran. 


«Eyen as we have sent among you a Messenger from among 
you who recites to you our messages and purifies you and teaches 
you the Book and the Wisdom and teaches you that which you did 


not know” (2:151). 


It is clear from the verses quoted above that the Quran lays 


stress on all those factors which tend to create a harmonious and 


meaningful balance between contradictory elements. What is in- 
tended by the Quran is the phenomenon that man should appre- 
ciate the significance of those social, cultural, psychological and 
spiritual forces that influance all systems of knowledge, truths and 
sciences, )Each generation is assigned a new task that has to be dis- 
posed of in the search of objectivity on a higher plan. 
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nt German sociologists lies in the 
“¢ methodological asceticism ” and 
liar criteria of exact- 


human history and 


The greatest merit of recer 
fact that they have given up 
shown that the spiritual sphere has its own pecu 
ness referred to by the Quran for the first time in 


has hitherto not been noticed. ! 


Sociology of Culture (KULTUR SOZIOLOGIE). 

Among the host of German sociologists, Alfred Weber will 
remain conspicuous for his contributions in the field of sociology of 
culture. The sociology of culture has turned to account all 
methods and techniques which the cultural sciences called Geistes 
Wissenschaften by the Germans, have claborated, but Alfred 
Weber particularly used the morphological method. No doubt 
this method is fruitful so long as it is not made to serve an end in 
itself or, as with Spengler, does not degenerate to a kind of play 


with analogies 2 


According to the Quranic view-point, as enunciated in the 
Suras Qasas, Ambiya and others, to ascertain the morphological 
characteristics of a culture, in the first instance explanation be pro- 
vided in the light of its social background, and in the second in- 
stance it should be noted that the morphological analysis is a means 
of rendering causal analysis effective, and in no way is there an 
escape from historical empiricism. Thus the Quranic morphologi- 
cal approach is intertwined with the axiological structure full 
enunciated by the Quran, for instance in the story of Moses : 
several occasions (see 2:51-61, 28:14-21) and more saedadtanie 
(28:22-28). What has been predicated by the Quran has rti ia 
been realized by A. V. Mortin, Hes has contributed to a _ i 
cally verifiable sociology of culture. 3 ard 


1. G. Mannheim op. cit., P. 222. 


2. See Ideen Zur Staatsund Kultorsoziologi 
gie (Ideas towards th 
of the state and cultural sociology) G. Gillin a She Uaderstandi 
of ihe sociology) G. Gillin and Gillin: Sociology of 


3. Die Soziologie Der Renaissance (This h 
l s as bee: a i i 
and published py, the International Library of ee cd ey jPnglish 
: son under the editorship of Karl Mannheim under the title o paced 
logy of enaissance, Martin has written much on this topic a. gee a 
ings have been published io Vierkandt’s Handworter ‘Bugh Des ah voia 
ologie 


(Dictionary of sociology). This dicti i 
scientific than Fajr-Child’s dictionary of soxiology One Gomprenensive and il 
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Schoffler’s, contribution in the field of sociol i 
ture occupy a place of high importance i : logy of litera. 
le se ce in modern = sociolo 
with its five hundred specialities and disciplines. He has <i 
how the temper of an era can be explained in fete of an 
analysis of the social origin of individual poets from the ruling 
senha bd Rhie intelligentsia (see : Protestantismusund literature 
ie. Protistantism and literature). Schoffler’s original thinking is 
worth consideration, but as the work is available in German 
language, the English reading public instead of utilizing his 
original work, may gain much insight and benefit from Levin 
L. Schucking’s The Sociology of Literary Taste, a book mainly 
derived from Schoffler’s book referred to above. The sociology of 
literature for the modern generations may be a new enterprise, but 
was definitely known to the Muslims who were inspired by the 
Quranic analysis of the socioloy of litelature. There is similarily 
in form and content, not in meaning, between the German and the 
Quranic sociology of literature. The problem of the historical evolu- 
tion of forms of life (Lebensformen) and types of inner experience 
(Erlebnisformen) became the problem which established the 
intimate contact between literature, sociology and philosophy in 
modern Germany. Thus modern German sociology has to recog- 
nize the ultimate unity of life, systems of knowledge and truths. 
If human beings, in spite of all diversities and space-time differences 
are one, automatically all the systems of knowledge, truths, cultures, 
social orders should also be one and axiologically structured in all 
their depth and level meanings.( Says the Quan: Mankind isa 
single nation, so Allah raised prophets as bearers of good news and 
as warners, and He revealed to them the Book with truth that 
it might judge between people concerning that in whieh ~ 
differed.) ‘And none but the very people who were given it differe 
about it after clear arguments had come to them envying = 
another, so Allah has guided by ose who agers? a = 

truth about which they differe 
pleases to the right path ” (212:13). 


His will th 
d. And Allah guides W 


tating that mankind is a 
Navies, gives us 
the idea 


of the verse 5 


the interdependent corcslat™ 
of human beings 1. 


The axiological thesis 
single nation “ followed by 
the idea that the dynamic conception 
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that historical, social and cultural evolution always shapes the 


individual and his spiritual life a new and has rendered possible an 
historical examination of different aspects of spiritual life. The 


historical account of the nations and prophtes by the Quran is to 
provided opportunity for the ensuing generations about the growth 
and socio-cultural and spiritual significance of ideals of civilization. 


The socio-cultural and spiritual significance of ideals of a 


civilization is the central note of the Quranic sociology which has 
been taken up by the German sociologists to-day. (The Quran 
determines the unity of God as the ideal of human civilization 
throughout the ages\2:163 12:33: 37:4 etc.), but in spite of declara- 
tion of spirituality and ideals, notable scholars of this field like 
H. Well!, Naumann Mulier2 and N. Elias3 etc. are not definite 
about the ideals. They determine the ideals, not on the basis of 
realism, but on the basis of there cultural mentalities. 


In German a very high degree of development has been 
reached in the sociology of law. Along with the German scholars, 
the Austrians have contributed much in this field, E. Ehrlich 4 
K. Renner,5 A. Menger,6 H. Sinzheimer,?7 F. Neumann,’ F. 
Dessauer® and others are the more important figures of this 
sociological speciality while the sociology of law, the sociology of 
politics and scientific study of contemporary events are the 
newer addition, to the aggregate of the sociological systems of 
knowledge. Thurowald, Heimann, Lowe and Tillich whose articles 
were published in Kolner Journals, Archiv Fur Sozial Wrssen Schet 
and other monthly publications of Germany are very famous. The 
Geiger! of Nothaas,!1 Mennicke,!2 Demeter!3 and KehrWill remain 
conspicuous for their contributions in political sociology. On the 
social stratification Lederer, Mar Schak, Brinkmann and Gote Brich 
will remain guiding figures in this country. Reference should also be 
made to the numerous contributions in the field of sociology by 
the Catholic clergies like Gundlach, Schwer and Jostock who are 
very notable in present-day Germany. 

1 Bi etn Hse Reeattsa peneigenien 2 Bot tc Kota, 
Soziologie des Fechts, 5, die Rechts Institute. 6. Neue Stantelehre 
7. Reichsver Fassung. 8. Recht, Rechtertum. 9. Diesoziale Schichtong 


des Deutschen Volker. 10, Sozialer Aufund Absteig Imdeutscheh 
1} Deutsghe Berufskunde, 12, Das Offizierkorps, 13, Die Kon rea war 


Legssz 


Russian Sociology 
Il 


Without taking into consideration the societies of the East 
and West, Russian sociology originated haphazardly through trans- 
lations of Western sociological literature. The West, with its 
predominantly Roman Catholic Christian cultural mentality, and the 
East, with its idealistic Islamic cultural mentality were rich sources 
for the parallel development of two types of sociologies—idea- 
tional and idealistic. After the translation period which closed 
very early, Russia, with her specific interest in political history, 
connected with certain ideologies, gave specific mould to sociological 
thought, motivated by the political unfolding of her problems: 
Thus there were some specific fields which helped develop sociology 
in Russia after the initial period of translations. 


The deepest question in the political field was the European 
and Slavic colouration in Russia. This problem was posed by 
Empress Catherine IJ who asserted Russia was a European power 
since 1770 and down to the publication of Danilvesky’s Russia 
and Europe in 1871, the whole literature grew around the discussion 
between the Slavophiles and Westerners, which found its last expres- 
sion in favour of a renewed Russian national historic school. 


The second field related to the sociological development in 
Russia is economics. It found its first expression in Poscshkou’s 
Publication on Poverty and Wealth, in 1754. This paved the way 
for the development of sociology around the Russian Communities 
(OBSHTCHINA). The question of the destiny of communities was 
accompanied by the question of the destiny of capitalism. 
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The third and the fourth fields, which gave momentum to the 
development of sociological thought, were as follows : 


(a) The role of personality as differentiated from the masses 
in history ; 


(b) Ethnology and ethnography. 


Around the above two problems, the fight between Marxists 
and populists followed. Marxists diminished the role of the individual 
and the populists supported the idea of the importance of the person, 
These movements, however, self-contradictory they may be, gave 
rise to the development of a galaxy of ethnologists. Among them 
Maxime Koyal Evsky (1851-1916) is the most important. He 
conducted research on races and ethnic groups of the Caucasus 


region. A variety of 150 races formed the universe of research of 
this initial ethnologist of Russia. 


The fifth source of the develo 
jurisprudence. 
law, 


pment of Russian sociology was 
Pokrovskp, the author of the Basic Problems of Civil 
and Khvostow are the most important early juristic writers. 
Among the late authors are B. Chicherin, V. Solovjov, Th. Kistia- 
kovsky, P, Novgorodzeff, and N. Korkunov (1833-1902), the founder 
of the positive school (see. the English translation of his 
General Theory of Law).1 Th. Kistiakovsky belongs to the 
Kantian School and under its influence started to work on 
sociology. The “Individual and the Society” and ‘Social Science and Law” 
are his two important works which are not available to the English 


reading public, and are the best books. on Russian Sociology 
of Thought. His main thesis is that the legal Philosophy has 
to be built on law as a cultural Product and: on Philosophy 
of culture. Methodogically he stressed that the pluralistic 
approach is best suited to the multivariant social Phenomena. 
He classifies the notion of law into five categories :— 


1, The sociological. 


2. The psychological. 


1 See. Gurvitch : Twentieth Century Sociology P, 673, 
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3. The dogmatic juridical, 


4, The philosophico-normative, 


5. The notion of law as an element of culture, 

Leo Petrazhytski is the most Prominent original Russi 
legal and sociological thinker. He induced sociological homers 
into jurisprudence. New lines of distinction and di 
and new fundamental qualitics explained 
development, were adduced in order to creat 
included within a wider theory of sociality. 


fferentiation, 
in their functional 
€ a theory of law 


Under his influence 
an entirely new school was created. Among his followers P 


Lublinski, K. Sokolov, P. A. Sorokia, M. Lasersen and 
G. Gurvitch are most notable. M. Lasersen will remain known 
for another few decades by his addition to the legal theory of his 
master. He gave direction to the deeper investigation of intuitive 
law. This was divided into two categories :— 


1, The individually adapted intuitive law. 


2. The socially adapted intuitive law. 


Georges Gurvitch, who is widely known in the entire English know- 
ing public, is the most prominent figure, who the devoted himself to 
expansion and research in the sociological speciality of sociology 
of law. He wrote many books in French of which his Sociology of 
Law is most widely known. He transformed Petrazhytski’s psycho- 
logical theory on the multiplicity of ‘Normative facts”. According 
to him normative facts are social bands, groups and entire societies. 
The “Jural Pluralism”? was further applied by him to general 
sociology and the sociology of the human spirit, This was taken 
up by Karl Mannhom who further developed these ideas under the 
entology of human mind. In Gurvitch theories on depth and 
levels of social reality, writes Laserson in his article on Russian 
Sociology, in Gurvitch’s edited book—20th Century Sociology, on 
immediate collective experience of values and ideas as embodied 
in social facts, on variable microcosms of social bounds in each 
8roup and on variable microcosms of groups constituting each type 
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of all-inclusive society, the influences of ee Durkheim, 
Bergson, James, and Phenomenology meet and sythesize. 


N.S. Timasheff preached against Petrazhytski and suppotted 
the view of “Plural causation” of Kovaleuski. He has applied 
Pavclov’s theory of reflex conditioning to the explanation of the 
fixation and automatism of legal behaviour. Thus he has oriented 
the sociology of law toward social psychology. 


From the summary account above, it is clear how the Russian 
sociological thought was influenced. Var 
and objectivated Progress prevailed in Anglo-Saxon and French 
literature of sociology, mataphysical approaches, negation of 
Positivism and exact research, higher evaluation of uniqueness 
(Werteinmaligkeit) in German literature. Thus German sociology 
and the Russian sociology of Law, which latter 


ious doctrines of Positivism 


developed 
under German influence, are a bit nearer to the Islamic 
sociology, the laws and Principles of which have been Propounded 
by the Quran. 


At the first stage of its development, 
objective and non-evaluative, but in its lat 
into various schools of thought. 


Russian sociology is 
ter stages it was divided 


a ; The subjective school which came 
into prominence before Marxian schoo] was given shape by 


Peterlovroy (1823-1900). Basically his sociology is permeated 
by evaluative thinking. It js More a Philosophy of history than 
Sociology proper. The Starting point of his sociology is man, who 
eid together with the unfolding of Society. He asserted 
that morality is nog innate, The inner quali i ivi 
i ality of r 

ere. q 'y of man is striving 

Sociology, 


according to him, 
appearance, 


forms of 
the strengthening solidarity 
among conscious organic individuals, With this definition in view he 
has determined the idea of Progress, Progress is the  stre: 
dual and of Social 


is to investigate the 
and Weakening of 


ngthening 
solidarity. 


of conscious Processes inside the indivi 


1. Supra, pp. 675-76, 
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of Thought, he 
vered the fact 
rms the culture 
tion truth and 


in his last work The Principal Moments in the Histor 
shows the real phases of historical Progress and Me 
“how the critical thought of the individual transfo 
of societies by striving to carry into their civiliza 


justice”. 


K. N. Mikhailovsky is second to Lavrov. 
tivistic and asserts that truth and justice should be 
His final criterion of judgement is individual, His approa 
the problem of truth is rather queer. 


He is posi- 
reconciled, 
ch towards 


“There is no absolute truth”, 
says he, ‘‘but only the truth for man and beyond human nature 


there isno truth for man”. Such a notion is contradictory and 
outside realism because there is no one-sided or visible truth in 
exclusivity. This notion again precludes the responsibility of re- 
cognizing the religious and eschatological categories of truths and 
the elimination of all these adumberates the visible and material 
truths only as real. This is more akin to Marxian ideology 
than being related to the entire systems of truth and axiology, which 
never tolerate such a dichotomy. 


In this way Miknailevaky stressed the accessibility of the sub- 
jective element in sociology. “I am convinced that an exclusive 
objective outlook is impossible and was never applied by anybody” 
ishis main contention (collective works, voll). This is true in 
relation to the Western sociological thought, but totally irrelevant 
to the point of view of the Quran and the sociology developed by 
the Muslims, (see Muslims the First Sociologists by the present writer). 
In short Mikhailovsky and other members of the subjective school of 
thought, left the basic problem of how they understood truth 
entirely unsolved and avoided any gnoseological inquiries. 


Kareyev is more a philosopher of history than a sociologist. 
His contribution to the philosophy of history is significantly impor- 
tant, and we wonder how P. A. Sorkin neglected him. He isa 
subjectivist and positivist both. For him the central problem re- 
mained that of the role of the individual in history. His main works 
are as follows : 


I 2 
1. The Nature of Historic Process and the Role of the In 


dividual in History. 
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2. General Problems of the Philosophy of History. 


3. Sociology. 


Kropotkin, who is widely known to the English apie 
public, stressed that social norms can by no means be attac ed to 
the non-evaluative or presupposition by systems of sociology. In 
his widely known book Adutual Aid, A Factor of Heoalutions, the auther 
openly declares that he intends to fight against moralism and are 
winism, He points out that, “I am in serious doubts as to the reality 
of that fearful competition for food and life within each species, 
which was article of faith with most Darwinists”. ‘Thus he concluded 
that there exists the law of mutual struggle, which is followed by 
the law of Mutual Aid. 


From animal psychology Kropotkin stepped into human 


ethics, He denicd love and sympathy as the basis of human society, 


He was an anarchist and a bitter critic of communism and 
the soviet state. 


D. Roberty is a neo-positivist and rejected the Russian sub- 
jectivism and Marxism. He will remain conspicuous in modern 
sociological thought for his theory of super-organic. Super-ororganic, 
according to him, is the correlation between myself and the other, 
firstly a psycho-physic and later on a Psychological one. He departed 
from super-organic to ethics at a later Stage of the development of 
his thought. He found that collective Psyche is solidarity which 
exercises great influence upon the Psyche of the individual. Morality 
and sociality are identical. But sociality, 
Progressive rationalization of life, and in 
universe, 


according to him, is the 
this manner the entire 


Kovalbvsky was one of the 
is the man who for the first time in t 
discovered the important Sociologica 
works in the fields of g 
researches in these fields 


great Russian Sociologists, He 
he history of modern sociology 
I law of plural Causation, His 
enetic sociology are most important, All 
are based on the negation of monism, 


Sir Paul Vinorgadoff is an Anglo- 


. ‘Russian jurist and _ historian, 
He introduced the analytical method 


for the study of law and 


e 2 é s ye a 
insisted that the juridical phenomena should be investi i 
light of historical and social research, sit ilies 


A, Zvonitzkaya, another notable figurc, tried in h 

ceThe Social Bond” to go further in the direction of a divorce — 
the Russain evaluative sociology. In revealing the hence from 
pond she finds that the psychology of the social personalit — 
the stamp of social relations. E, Spbktorsky, out of bis cars 
on philosophy of law and the philosophy of social scicnces, Hac : 
ded that the 17th century was the productive period in tips eee u= 
of physical sciences and these bid for the development of an - 
social theory propounded by Spinoza and Weiced later on. " 


In general it may be said that the independent non-evaluative 
sociology developed in the first two decades of the 20th century, 
mostly in the frame-work of Russian behaviouristic school ; it was 
built up by Ivan Pavlov and his pupil Bekhterev,! 


The most outstanding representative of the present-day 
Russian sociology is P. A. Sorokin, who is working today in Harvard 
U.S.A. He is the founder of sociological integralism. The term 
sociological according to him stresses socio-cultural phenomena 
asacategory different from and irreducibe to inorganic, organic 
and psychological phenomena. He further assumes that the task 
of sociology is to investigate the organization and life of this socie- 
cultural world and the main relationship between the chief classes 
of socio-cultural phenomena. He asserts that sociology has to 
have its own frame-work of referential principles, independent of 
those of the other Sciences. 


The term integralism has constantly been used by Sorokin to 
denote in the first instance, the sense that socio-cultural phenomena 
have two inseparable aspects : an inner—the aspect of meaning and 
mentality—and an outer, the aspect of the trans-subjective mate- 
tialization and objectivation of the inner aspect. Both are inter- 


\. See for detail for P. A. Sorokin: Contemporary Sociological Theory 
is Passin: by the same anthor +_Social and Cultural Dynamics (Vols. 
—4). 
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dependent and to be studied in mutuality in any study of sociaj 
phenomena. Sorokin’s method demands the unification of logico- 
epistemological or phenomenological (in the Husserlian sense) with 
the empirical study of the relevant facts. Logic without the relevant 
facts is, according to Sorokin, sterile ; the facts without logic and 
analytico-synthetic thought are not relevant facts; they are meaning- 
less and have no cognitive value. Therefore, in all the important works 
of Serokin one finds an attempt to integrate into one unity the logical 
and the “fact finding’ methods: any important problem is first 
analyzed logically and epistemologically, and then it is followed by 
the factual verification of the validity of a proposed theory by means 
of the relevant historical, statistical, observational, and some times 
even experimental data. Accordingly, Sorokin criticizes the one- 
sidedness of the ‘‘fact finders,” as well as that of the mere “Logi- 
cians” who are isolated from the empirical reality.! 


There are two aspects of Sorokin’s idea about integralism. As 
aconception of sociology in general it means the socio-cultural 
world as a whole. On the other hand as a systematic science, so- 
ciology deals with the social world as a whole only a long very 
specific and definite lines. The study of social world in its specific 
line have to do with recurrence in time and space, forms and types, 
Processes and relationships, etc. Hence, sociology is a general and, 
at the same time, a special discipline. Its main task is to study the 
ever repeated forms and types of social structures, social institutions, 
and their logical and causal relationships. Beginning with the uni- 
versal—that which is common to all socio-cultural phenomena no 
matter where and when they are given—it ends with the repeated 
forms, types and relationships common only to a given definite class 
of social) phenomena?. 


From the points of view enunciated above Sorokin rejected 
evolution and linear conception of the direction of the socio-cultu- 
ral and historical processes. Previously, as recognized by Sorokin 


1. See Georges Curvitc: Twentieth century sociology, p. 688, 
2. Op. cit.; Gurvitch, p. 689, 


himself at various places in his writings, Th, 30 
poth of the above concepts. » Tbn Khaldun rejected 


After the first World War Russian soci , 

more inthe grip of Marxism. This ‘ean, ogy came more and 
from the Entoptea Marxism in general coe be totally different 
Marxism in particular, The theory of Plekhanov rom the German 
of the individual in history, besides the general ene: the role 
tion of history. Inits earlier stage, Russian ae “pat 
interested in the cognitive side! i.e., in the de lh ag 
spiritual phenomena on the material conditions of te na ess 
starting point the aphorism of Marx that “the srestaiine? a ee 
society is to be found in a political economy, Russian Marxism we 
to use this formula to create a new existence. This tendency found 
new expression in the volitional Marxism called Leninism later on. 


A gifted Marxist sociologist was H. Bukharkin (1888-1938). 
His book Historical Materialism, A system of Sociology is a sociologi- 
cal gospel even today. The defence of historical materialism as 
the only correct and scientific sociology has a native teleological 


character. In the old and basic issue of the factors Bukharin did 
ngeis or Piekhanov. Nevertheless 


not go very far away from E 
asserts that 


his theses are more carefully formulated. He, too, 
the productive forces are the basis of social causation and at the 
same time, like Engels, in his letter to Starkeuberg speaks about 
the importance of the superstructures (politics, law, and science) 
for the basis. Bukharin, in contradistinction to the old economic 
materialism, rejects the theory of factors and urges the prevailing 
economic factor. Speaking about the mutual inter-relations among 
all kinds of superstructure and their basis and vice versa he is 


an Erkehntnis Theoritische 


my . 
der the title 


ts like Simmel un 
e: Development of Soc 


1. This is in German terminology is know 
Soziologic, developed by German Sosiologis 
of Verstehends—Soziologie See Nelson Nous 
logy. 

2. Asto the Plekhanov view on the role of the individual taken over by the 
later Russian or Soviet see op. cit. Gurvitch pP- 689-692. 
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unable, like his prodecessors, to find out what the “productive 
gically and in what consists their preponder. 


forces” mean sociolo; 
determining forces. 


ance over all other causational or 


Leninism : 


The doctrine of Leninism was not exactly formulated by Lenin 
himself, He attempted to teach the real teachings of Marx which 
were distorted in Europe: Objective pre-requisites for the social 
revolution in Russia were set down not on an exact appreciation of 
economic possibilities. In spite of many defects the writings of Lenia 
are sociologically most significant, because his thought pattern paved 
the way for the further deuelopment of Russian sociology along new 
lines. His book “State and Revolution” is a master-piece in this way 
that it opened a new way for the study of the revolution, a sociat 
phenomenon of most significant kind in the present sociological 
trends all over the world. The leading idea which permeates Lenin’s 
State and Revolution was the psychic and ethical negation of oppor- 
tunism in the ranks of moderate socialists of the second Inter- 
national (1889-1914) among which tke most guilty groups are, in 
the eyes of Lenin, German social-Democratic Marixists who 
“Vulgarized” Marx and “distorted” his doctrine (David, Kantsky* 
Scheideman, Bernstein, Legien, Kilferding, etc.) because of their 
unwillingness and inability to lead a social revolution. In the 
official Soviet literature, this trends of Leninism, viz. the volun- 
tarist approach which ignored the objective backward condition 
of Russia in order to create the first experiment of a socialist state, 
has not been mirrored. In Lenin’s conception which was & 
universalist one, Russia’s dictatorship of the proletariat necessarily 
had specific features foreign to the advanced industrial countries, 
but nevertheless in Russia the conditions for a social revolution in 
the declining stage of the First Wold War were much more favour 
able than in Western Europe where the proletariat lost its revolu- 
tionary aspirations. In this connection orthodox Marxism is 
very far from Leninism, and cannot even be expressed in the term! 
of Marx’s original doctrine, 


1. C£, the pamphlet of J. Stalin, on the Foundation of Leniniem, 
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added to Marxism some new 
arance of imperialism of a new 
exist in the times of Marx and 
x m of Lenin that the relatively 
of Russian secialism established in such a 
subcontinent must necessarily be mirrored in these specific feetur 
including the peaseant problems and the nationalities issue. " 


Stalin recognizes that Lenin 
elements simply because of the appe 
form of capitalism which did not 
Engels. He followed the admissio 
packward character 


Stalinism : 


Stalin’s concept, in contradistinction to Leninism and Trotsky- 
ism, is in itself an approach which tends to deviate from all old 
principles of orthodox Marxism. Thus the Russian sociology had to 
adjust and readjust itself in the light of changing ideas of Russian 
dominant leaders from time to time. Nothing is deterministic. All is 
in a state of flux and recurring changes. During Stalin’s domination, 
sociology had nothing but to play the role of rehabilitation of 
national history. The revision of the approach to family, education, 
state and religion, altered totally the old ideological standards. 
Stalinism is more inclined to disregard logical or economic objec- 
tives form the view-point of orthodox Marxism. All these facts 
have been delineated by Stalin in his Foundation of Leninism. 


The attempt to overcome old orthodox Marxism in the name 


i i i tant 
of anew Leninist-Stalinist conception was made in two,importal 
f th Science of the U. S. S. R., the first 


ants 2 
publications of the Academy 0! : dra 
one against the historical conception of M. ae ie a 
in 1939, the second, Twenty-five years of Historical Studie 


U.S. S, R. published in 1942. 


, os a 
F the view-point of cognitive sociology pene 
rom 'e : a : 
Stalinism did not add any new conception to eee est. 
sed by Marx-Engels and the Russian Marxists co 
¢ part of the Russian 


d the way for the 
hroughout 


graphy is th 
d pave! 
] patterns found tl 
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tociology. The ethnological backgroun 
understanding of the variegated cultura 
the white and black Russias. 
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0 doubt that the federal character of the Soviet 


There isn : 
kinds of national and 


Union and the positive attitude towards all 
ethnic self-determination of the constituent people together with a 
protective legislation in favour of the numerous national minorities, 
created an extraordinarily favourable environment for the unfolding 
and fostering of ethnography. As one of the impartial judges I can 
quote the Belgian scholar, N. Morinus who, in his study Ethnography 
Folklore and Archeology in Soviet Russia (1934), stresses the objective 
character of this branch of Soviet Science and comes to the following 
conclusion: “I do not think that there is any other country in the 
world which could demonstrate greater achievements than the 
U.S.S R. 77! 


Khrushchev : 


After Stalin, Khrushchev came in power. Followed by the 
previous tendencies it was inevitable that the Russian sociology 
should adjust itself according to the thought pattern of its new poli- 
tical leader. Khrushchev is totally against Leninism and Stalinism. 
He has given a new mould to the orthodox Marxism. No literature 
is available for the definitive expression of opinion, except his state- 
ments and speeches form a basis for our hypothesis. We are 
pecatiaded to conclude that Russian Sociology today is bound to 
recognize by a round-about way the moral motives in mass behaviour 
including the norms of the ‘fought to be”. The genesis of new 


specific forms of human motivation and emotional . education of 
soldiers are the problems 


tially taster. of Russian Sociology, psychology and 


i. For details see Gurvitch Pp. 699 to 701 


Quranic Sociology 


Quranic sociology instantancously starts with the axiom 
that in reality the different facts and factors of human, social, 
cultural, psychological and spiritual life are interlocked and do 
not do the specialist the favour of developing in water-tight com- 
partments. The validity of this thesis is proved only if we look upon 
the whole history of social development. The impulse to consider 
facts in their inter-relation and not in islolation is never due to 
science but to the actual needs and urgencies of human life. This 
means that no society, personality and culture can hold together 
long without satisfying the spiritual laws of life. Such laws, accord- 
ing to Sura Rahman, are not unknown or undiscernible to man. 
Accoring to verse 30:30 these laws are innate in his very nature. 


“So set they face for religion, being upright, the nature made 
by Allah in which He has created men. There is no altering 
Allah’s creation. That is the right religion but most people know 
not” (30:30). 


The validity of this thesis is an empirical fact. (the Quran 
reiteratedly invites the attention of man to see Hitegs which he con 
clearly see for himself and reflect upon)) Everything in nature, Le 
heavens and earth, is held together with depth and levels meanings, 
purposes and values which can be discovered through the senses: 


“Those who remember Allah standing and sitting and yar 
on their sides and reflect on the creation of the heavens and the 
earth. Our Lord Thou hast not created this in vain! ene led hs 
Thee! Save us from the chastisement of the Fire Hs Ke 
Again: “And We did not create the heavens and the eart on 
that which is between them in vain but most of them know 0 
(45:38-39 of 31:29, 6:98;23:12-14; 30:21-24; 6733-4, etc.)- 
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The verses quoted above and the very opening of the Quran 
See 2:30 to 39) clearly enunciate the fact that society, personality, 
culture and nature are axiologically structured and are based on 
knowledge. 


Philosophy and science are intertwined with the know. 
ledge system, the existential base of the components referred to 
above. ‘“The reflex process”, says Dr. S.A. Latif, is what is revealed 
by the Quran. The word itself was shown to him and its meaning 
explained and lest he should forget its structure and composition 
was transfixed in his nature, bidding him to preserve it therein, 
and not play with its letters, and disturb their arrangement, so that 


he might live in peace with himself and the external world of 
relations1.” 


The Quranic verses 2:30 to 39 make clear the fact that 
having been rendered conscious of the secret of nature atomisti- 
cally and made cognate with the things in their etiological 
and axiological dimensions—the names er the depth and levels 
meanings of things or their existential laws—it follows as a corollary 
that man should affirm the unity of existence. 


“And when thy Lord brou 


ght forth from the children of 
Adam, 


from their loins their descendants and made them bear 


witness about themselves: AmI not your Lord? They said; yes; 
We bear witness. Lest you should say on the da: 


y of Resurrection 
we were unaware of this” (7:172). 


Endowed with knowledge, man was Prepared to bear the 
trust of vicegerency (iby!) a 


nd to realize the ultimate ends 
of life. They are: 


1. Establishment of Divine Unit: 


y and love of Allah 
(2:165), 


Development of human Personality (33:72), 


Subjugation of nature and the identific: 
depth and levels Mmeanin; 
of nature (31:20). 


ation of the 
g8 of things and every atom 


1. The concept of societ: in Islam, P. irctost 
Wisdom of the Quran. zy 1 P.7to 8. cf. M. M. Kahirciogle 
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4, Completion of social machi 
i achiner 4 
determined meaning system dai, the basia of pre. 


On these sociological axioms and structural axi 
has been declared above angels and above the entir axiology man 
€ creation: 


«gurely we offered the trust to the heavens and th 
the mountains, but they refused to be unfaithful ae on 
an 


and 
d man has turned unfaithful to it. Surely he is ev 
er 


feared it, an 
unjust, ignorant “+ (33:72). 


To help him bear this trust, a sense of balance was set in him, 
and he was told that he would be judged accordingly. (The estes 
given below enunciate the Quranic sociological laws and principles 


of equilibrium, value judgement standards and the critique of pure 


reason : 


“The Beneficent taught the Quran. He created man, taught 
The sun and the moon follow a reckoning. And 
And the heavens, He raised 
that you may not exceed the 
r fall short in 


him expression. 
the herbs and the trees adore (Him). 
them high and He set up the measure 
measure and keep the balance with equity, no 


measure” (55 : 8-9).) 


nicity with other types and sub-types, and 
f sociological knowledge discovered today, 
tive and symbolic sociology. In 
uoted above, the 
In spite of 


The Quran in synchro! 


specialities and disciplines © 
ive, quantita 


has developed qualitatr 

symbolic language, as indicated in the verses q' 
Quran gave rise to the modern sociology of science. 
much boasting this newer discipline lies behind the Quranic sociology 
of science which, in contrast to the modern sociology of science, is 
idealistically integrated and is structurally axiological. The Quran 
constantly refers to the system of meanings involved in the depth 
and levels of each atom of the phenomenal world. Modern 
science has subjugated the exterior and has not giv to the 


depth and levels meanings. Thus modern 
mous and one-sided. The same procedu' 
by the modern sociology of sciences The sociology © 
the Quran points out that each object of creation is subject 


en care 


d to the 
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laws intrinsic in its nature and has to penal a serious predeter. 
ined end so that nature might fulfil its function and man fille 

mine ve and deductive reasoning or inferentia} 

quilibirium should be guided to conduct 

himself in accordance with the laws and meanings of his being: By 


maintaining this value and meaning system, he is sure to live in 
e laws governing the rest of creation. The Quran 


by nature with inducti 
thinking and a sense of € 


harmony with th 
says: 


«Whatever is in the heavens and the earth declares the glory 
of Allah, and He is the Mighty, the Wise. His is the kingdom of 
the heavens and the earth. He gives life and causes death, and 
He is possessor of power over all things. 


“He is the first and the last and the Manifest and the Hidden, 
and He is knower of all things” (57 : 1 to 3). 


All that has been stated is a clear indication of the sociological 
law of determination, a pertinent question undertaken by modern 
sociologists of knowledge like Karl Mannheim, P. A. Sorokin 
Stark and others. 


Islamic Social and Cultural Order : 


From analytical and phenomenological study in relation to the 
bygone races it is clear that in synchronicity with the integrated 
idealistic order of Islam, it is pointed out by the cultural sociology 
of the Quran that cultures, i.e., ideational and sensate will have 
parallel existence with the idealistic culture of Islam. The two 
dichotomous opponent cultures will hinder the growth of Islamic 
culture, but in each case Islamic culture will r 


emain predomi- 
nant over them and will have ever : 


new unfolding. While 


enunciating the cause of Superseding of this culture it is stated 


that itis integrated, idealistic and axiologically structured. Idea- 


the master eg Judaism and Christianity negate the realities of 
world and affirm the hereafter as the only reality. 


The sensate culture which has r appeared in the new garb of ‘‘tech- 


noloni i 
ge oep ’ me developed Previously by the value-deviants 
y the Quran “Mushrik” (associates) and “ Munafiq” (hypo 


crites) etc., is di i 
es) etc., and is diametrically Opposed to that of ideational pattern. 


It recognizes sensate and material val e 
ues as t 


= ae as whimsical and irrational. Isl 
fused them together ee 
and stresses tha 
2.98 tb 
sr iG lb. asd Vtenteesarecead 1 oth sensate and suprasensate 


he reality and rejects 
MIC socio-cultural order 


He said : Therein sh 
E all you li Pr 
and therefrom shall you be raised” on therein shall you die 


As the i i 
sa Islamic culture is well integrated it i i 
in human nature (16 : 51-60) but claims to b iar 
shee easold as th 
map > no doubt from Adam to Prophet Muhammad it ‘a an 
cae eappeared in multivariant forms, but from the Lr 
a : outset 
yit is one and the same in its content and resis 
f] 


and will remain so in its reiterated f re 
€ ated futu i 
unfoldings. The Quran 


‘He has made plain to you the religion which He enjoined 
upon Noah and which We have revealed to thee, and mei 
enjoined on Abraham and Moses and Jesus, to establish sien 
and not to be divided thesein. Hard for the polytheists is that to 
which thou callest them. Allah chooses for Himself whom He 
pleases and guides to Himself him who turns (to Him)” (42 : 13). 


Whatever may be the type of culture and social order, accor- 
ding to P. A. Sorokin it can neither come into existence nor can it 
survive and grow without systems of meanings, vehicle and agency. 
The Quran is the first to lead in this direction. Sorokin simply 
of the above ingredients as the existential 
but he has nothing to say about 


their contents and meanings. The Quran initially takes this very 
problem and emphasizes that all the three systems, in their 
structure and function and in their depth and levels are axiological. 
The system of meanings is the principle of Tawheed and itis the 
major premise of the first principle of society and culture. The 
system of vehicle is the Quran with its two definitive value pe 
referred to by the Quran as fundamentals or MUHKAMAT an 

allegorical i.e. MUTASHABIHAT ; whereas the system of agency 


points out the necessity 
bases of society and culture; 


1. For the explanation of the above terms see p. A. Sorokia : 
Social and Cultural Dynamics, Vol. #. i 
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is RISALAT. The Prophets are inspired to deliver the Divine 
message, which, as pointed out above, is the axoiogical base or 
meaning system of socicty and culture. They are bonnd to give 
utterance to the law sent in the nature of man and called, upon the 
same time, to live it in their own lives for the sake of setting 
an example. Thus Quranic sociology brings out the most vital 
sociological problem i.e., the problem of patterns, because it is 
not possible to evolve and let grow a meaningful or ideal type of 
personality, society and culture without it (33 : 21). 


Certainly you have in the Messenger of Allah an excellent 
example for him who hopes in Allah and the Latter Day, and re- 
members Allah much” (33: 21). 


The question arises why this pattern was made indispensable? 
The answer to this vital question has been provided by the Quran 
at various occasions. The system of agency has to follow and apply 
the systems of meanings and this is to be transmitted from genera- 
tion to generation to facilitate for people the internalization of the 
systems of meanings. By internalizaion the continued processes of 
socialization and acculturation in relation to individuals and institu- 
tionalization of them by the institutions will be continued. 
Verse 33: 21 makes clear this fact that for the continuity of society 
and culture, the individuals have to be made ready for reception, 
manipulation and transmission of the meaning system and the value 
orientation pattern : 


“And when Our clear messages are recited to them, those 
who have no hope of meeting with Us say; Bring a Quran other 
than this or change it. Say: Itis not for me to change it of my 
own accord. I follow not but what is revealed to me. Indeed I 
fear, if I disobey my Lord, the chastisement ofa grievous day” 
(10; 15). 


“Then, may it be that thou wilt give up part of what is revealed 
to thee and thy breast will be straitened by it, because they say: 
Why has not a treasure been sent down for him or an angel come 
with him ? Thou art only a warner, And Allah is in charge of all 
things” (11; 12). 


The missi 
was to onan 5 of file Prophets, thug ts 40 
erveriit wee ¢ balance disturbed on Bi rica Of agency 
P' oe y an and help him live causal! “g0-cemtricism and 
well integrated, united and har ally related, meaningful 
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fs 3 Monious lif ‘ F 
—— psychological, spiritual and Wien @ In its physiological, 
rame-works of reference is the totality of the i ve in all 
essentials, Wher- 


ever man is described by the Quran, he ; 

ture, carrier and manipulator of oa i? Potrayed as the crea- 
apie frame-work, in harmony with dat ae As rors ae and 
ism, he is bound to receive, manipulate and eo organ- 
These heritaginal aspects of man have thus been verifi _ ‘i ie culture. 
in the following sociological axioms and postulates : ed by the Quran 


“Mankind is a single nation. i 

bearers of good news and as warners, ee pears see ns 
the Book with truth, that it might judge between people ae 
ning that in which they differed. And none but the very people 
who were given it differed about it after clear arguments had come 
to them, envying one another. So Allah has guided by His will 
those who believed, to the truth about which they differed. And 
Allah guides whom He pleases to the right path” (2 : 213). 


“And (all) people are but a single nation, then they disagree. 
And had not a word already gone forth from they Lord, the matter 
would have certainly been decided between them in respect of that 
wherein they disagree” (10:19). Cf, 3: 136, 35:24, and 7, 40:7-8, 
42:13, and 23:52). 

The Quranic term, 
but it is a  multi-dimensional and _all-embracin 
the human life from cradle to grave 
be translated as culture where- 


Deen, has constantly been used to denote 
religion, g term 
relating to the totality of 
and onward, and hence Deen is to 
in the sensate and suprasensate realities of this life and hereafter 
form one composite and continuous whole}, The Quran thus makes 
it clear that Deen or multidimensioual culture promuglated by the 
Prophet Muhammad (peace be on him) was a saat ep 
particularistic in view of its idealistic integratism, intende “a ; 
carried to the nooks and corners of the world. It is, sal 
not a new culture in its content and meanings. It is a pons ie 
tion of the cultures of the past, promuglated by the various prop’ 
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ntrast to the past 
in their respective ages. P 


Islamic culture in co Piped 
prophetic cultures is more comprehensive econ fod eee 
and triological unity of form, con ent “a gs. 
Though its form underwent changes and Pa oh ‘a 
ofits unfolding throughout the long periods of Islamic is ory, 
yet in its content and meaning, it remained consolidated ang persistent, 
Tslamic culture is thus not keen to preserve its rigid form and 
this Jaxity is most essential to meet the changing hacia oes of 
space-time causality and without this laxity no taaterigt culture can 
expand adequately. Thus the solidarity, unity and arene of 
Islamic culture is not to be seen in its multivariant changing forms 
in their space-time but in the fixity of its content and 
meaning. The existential and axioiogically structured base 
of the content and meanings of this culture is the all-embracing 
idea of the supreme unity of God working in all depth and levels of 


integratism 


the entire universe of God's creation. This supreme unity is the 
exclusive axiological base of unity of mankind throughout the ages 
tocome. The idea of the totality of life and the system of content 
and meanings thus is the same as is implanted atomistically and 
monistically in nature, the same as was revealed to every prophet 
in every nation and is eternal in its operation. Unfortunately the 
nations prior to Islam not only changed the forms but, as stated by 
the Quran, ruthlessly changed the content and meanings also. With 
these drastic changes the idea of the totality of life came into 
creation. These are the reasons why all the types and sub-types 
of cultures and their aberrational or deviated meaning systems 
were abrogated (2:92) to 12), 

According to Prof. P. A. Sorokin the history 
thought may be traced since 4th century B.C. but j 
the sociological thought systematized, 
integrated except by the Quran. 
sociological thought rotates round 
man and life. Since the 4th c 
degenerated either on the dichot 
sensatism. 


of sociological 
nno age was 
nor was it idealistically 
The central note of the Quranic 
the axis joining the two poles of 
entury B,C, upto this day man 
omous basis of ideationalisim or 
In the first, life and man are dislocated from their earth- 
ly base and paradoxically enough both of the 


f 'm have to indulge in 
the revelries of the hereafter. 


Monasticism, negation of life, 
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salvation and Narvana become the Goals of life 


ideationalism, in sensation both man and life | ne 
ile bec 


ome the objects 
nd women on the 
© subservient to 


of sex craziness, material enjoyment, wealth, wine a 
, 

one uaa and on the other man and life becom 

sientism, technology and pure sensate value.1 


In the first instance, the i i 
unity of triological methods ne pet te sa 
meta-sociolegy, enunciates this fact that Man and idea ea 
material and organic—shall live and die on anh tus y i 
stages of physical growth (23:14). The material of the aa A 


a or the stariing point of spiritual growth and perfection 


As to the eiceaitcwl iat is life? the Quran, with an axiologi- 
cal synthesis, points out that, in spite of its material base, in its 
depth and levels it is full of meanings and in minutest detail every 
aspect of it is value oriented. 


Thus the Quran invites attention to these points: 


) Life is not sport (29:64; 57:20) 
b) Life is serious (30:8) 

c) Life is full of struggle and difficulties (90:4) 

d) Life is full of great purpose (23:115+118) 

e) Life is created in pairs (36:36) 

f) Man grows out of earth(71:13-17 and others) 

Life after death grows out of man’s deeds (82-10-12) 
h) Life begins in this world (89:27-30) 

i) This worldly life is the complete manifestation of 
higher life (99:6-8) 

Life is a continuous whole and progress in higher life 


Sy 


is unceasing (39:29). 


Social and Cultural Dynamics. In a 
minar held by the Rural 
Sorokin has analyzed the 
See Three Modern Trends. 


1, See P. A. Sorokin : 
sumptuous paper written for the se 
Academy Peshawar in may 63, Prof. 
above mentioned dichotomous trends. 
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The micro, macro and meta-sociological procedure is applied 
today only in relation to sociology of knowledge but in other fields 
of sociology, in spite of much boasting of analytical approach, the 
above triological procedure which is structurally, functionally and 
axiologically involved with man, society, nature and culture is 
totally neglected. Even in the sociology of knowledge, this triad 
is used without maintaining the axiology and depth and levels 
meanings involved in every aspect of human phenom enal life, 
The Quranic sociology in its analysis sedulously observes this 
procedure and never segregates itself from this base. In its structure, 
function, axiology, analysis and solution as well as in its methodology 
the triological unity is never discarded. This has been made clear 
in the unified triological methodological procedure of Sama’ (hearing), 
Basar (seeing) and Fawad (heart). With the above comments it 
would not be difficult to conclude that the Quranic sociology is an 
axiological science of Society, persuading man to continue 
systematic search from time to time and 8pace to space for facts 
about the realities of the world and human life. The Quranic 


sociology thus raveals eternal facts about human beings and their 
social world. 


(1) “I, Allah am the best Knower. This Book, there is no 
doubt in it, is a guide to those who keep their duty, who believe 
in the Unseen and keep up prayer and spend out of what we have 
given them, And who believe in that which has been revealed to 


thee and that which was revealed before thee, and of the Hereafter 


they are sure; These are on a right course from their Lord and 


these it is that are successful. Those who disbelieve—it being 
alike to them whether thou warn them or warn them not— they 
will not believe. Allah has sealed their hearts and 
and there is a covering on their eyes, and for them is a grievou 
chastisement (2:1 to 7). 


their hearing; 


Problems common to everlasting human 


identified, analyzed and defined (See 6:19; 1 
The data related to human personal 
sensate and suprasensate and ot 
related problems are classified an 


situations are 
» 3 2:185 ; 25:33 etc). 
» Social, psychological, spiritual, 
her causally and meaningfully 
d organized, Axioms, categories 
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postulates and axiological theories to explai 
are constructed. Plain observed phenomena 


“Blessed is He in whose hand is the Kingdom, and He is 
Possessor of power over ali things, who created deaths and life 
that He might try you——which of you is best in deeds. And He 


is the Mighty, the Forgiving, who created the seven heavens alike, 
Thou acest no incongruity in the creation of the Beneficent. Then 
look again : Ganst thou see any disorder ? Then turn the eye again 
and again—thy look will return to thee confused, while it 
is fatigued. And certainly we have adorned this lower heaven 
with lamps and we make them means of conjectures for the devils, 
and we have prepared for them the chastisement of burning (67:1 
to 5). Observation, experience and analysis are the main character- 
istics of the methodological procedure of the Quran and each 
generation of man is persuaded to utilize them, to test the 
logicality and accuracy of the Quranic value-system, truths and 
knowledge. No previous scripture, nor the modern scientific 
orientations stand equal to the Quranic appeal to reason and the 
use of empirical methodology.! In other words the sociology of 
the Quran emphasizes the same quest for truth about man and 
the universe and the same scientific method of inquiry that 
are characteristic of the so-called physical sciences today. Thus 
the Quranic sociology as a field of knowledge deals with events 
from a sociological point of view. 


There are marked differences between the so-called empirical 
procedure and the scientific methodolgy of modern times and 
that of the Quranic methodological procedure and techniques, 
In the first instance modern scientific methodology is void of 
phenomenology, space-time causality, axiology and depth and 
levels approach towards spirituality and meanings categorically 
and atomistically involved in “things” of nature, sociocultural and 
Psychological phenomena and the entire human universe. The 


1. See verses. Blind following condemned 43;22-30 oo Ne ed 
471;5:104. Appeal to reason 67:10, 45:5, 36:62, 25:4 6:152 7 
etc, 


45 


phenomenological and spacetime causal relativity between 
human life and the phenomental worlds of physical and Social 
universe are well demonstrated and explained by the Quran at 
many places and more particularly in the Sura Al-Asr given 
below :— 


“By the time, Surely man is in loss, Excepting those who 
believe and do good, and exhort one another to Truth, and exhort 
one another to patience” (103). 


Thus affirming the three components recognized today as the 
constituent elements of existential bases of society, personality, and 
culture i.e. the system of meaning, system of agency and the system 
of vehicle! as axiclogically structured and logico-meaningfully related 
in triological frame-work of form, content and meanings idealistically 
integrated, it is claimed by the Quran that Islamic culture is 
perfectly complete? and Muhammad (peace be on him) has been 
hailed as the seal of the prophets3. He has been declared the 
last of the bearers of truth of Divine Unity+. As pointed 
out by Dr. S.A. Latif, it was through him thm that the final 
emphasis was given to the doctrine and expressed in comprehensive 
fulness leaving no possibility of further augmentation to its import. 


The Quran as an idealistically integrated system of agency 
in which the systems of meanings i.e. Tawheed and the system of 
vehicle i.e. the Quran were totally incorporated®, styles Muhammad 
as a “blessing” to all the nations of the world’ as his appearance was 


1. P. A, Sorokin: Social and cultural Dynamics Vol. 4 (2). This day 


have I perfected for you your religion and completed My favour 
to. you and chosen for you Islam as a religion (5;3). 


3. Muhammad is not the father of any of your men, but he is the 
Messerger of Allah and the Seal of the prophets. And Allah is 
ever Knower of all things. 

4, Say: He, Allah, is One, Allah is He on whom all depend, He 
begets not, nor is He begotten; And none is like Him. 

5. Op. cif, concept of society p. 15. 

6. See 10:15, 11:12. 

7. (21:107). 


entire humanit was tor: ry all sorts 
y as torn by 


narch isis “ 
of anarchy, crisis and anomelies, and the ultimat 

culture was crushed under the dead weight of j e goal of human 

of ignorance 

’ 


tnade at a time when 


arallel clash : ‘ ‘ 
mad P es of the two dominant dichot ia: 
jdeational and sensate kinds. xtomous cultures of 


The Axiclogical existential base of society, personality and cult 
ure 


Every soci : 
vas mie en Ao as needs for its existence expansion 
: . : g and value systems. This gives 
rise to value orientation pattern; this is the determining fact : 
spirit and temperament of society and culture et ngs 
individuality, specificity, cultural mentality and eieecs se 
determined. All the systems of meanings and values are ms 
by the Quran and Divine Unity has been declared the basis of 
Islamic society and the major premise of Islamic culture. The 
everlasting value and the potentiality of this system has been sum- 
marised by Dr. S. A. Latif in the following words. 
truth of these distinctive appellations 
jne of Islam has ever since the time 


of the prophet so powerfully impimged itself on the religious thought 
of the followers of other faiths that no re-orientation of them has 
been possible except in terms of the truth to which the prophet 


devoted his life in the teeth of bitter opposition and which he has 


left behind as a permanent bequest to all mankind.”! 


“History will bear out the 
by showing that the great doctr 


mise of human society and 


The logicality of this major pre 
mensional 


culture has been proved by the Quran by multidi 
An argument constantly used by the Quran is the 
l world and the very nature of man, 
11 the other sociologists, culturlogists, 
like Nikolai-Danilevsky, 
Walter Schubart, Niko- 
L. Kroeber, Albert 
different 
the 


view-points. 
verdict of the phenomena 
Prof. Sorokin and almost 4 
d_ social philosophers 
Toynbee, 
Alfred 
ith one voice but 
“major premise” 


anthropologists an 
Oswald Spengler, Arnold J- 
* lai-Berdyaev, F. S. CG. Northrop, 
Schweitzer and a host of others have W 
terms | recognized as the first principle oF 


1. Op. cit. P. 15. 
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anings and value systems as an existentiaj 
re, but none of them has to say definitely 

arel, This point is so vital 

of its sura Al-Baqarah, 


indispensibility of me 
base of society and culture, 
what the meanings and value systems 
that the Quran, from the very opening : 
has recurringly stressed this on various occasions. In section 20 of 
the Sura Al-Baqarah from verse 164 to verse 167 it asserted in 
avery deterministic way that unity must prevail. Again, in Sura 
Aal-i-Imran under section 2 ( verses 9 to 19) it has decisively 
been declared that unity is the basis of all religions, a term 
constantly used by the Quran in the sense of society, culture and 
existential meaning system and spirituality. In Sura Aal-i-Imran 
it is declared with a note of certitude that all the systems of 
meanings, forming the basis of other socicties and cultures (ideational 
and sensate) are null and void. Over them all the idealistic system 
of meanings i. e. Divine Unity will inevitably have ultimate 
triumph 4(Section 1, 6:1 to 10).) The inevitable corollary of the 
triumph of Divine Unity is that Islam will triumph in the world 
(Section 5-9:30 to 37). 


It is asserted by the sociology of the Quran that unity as 
an axiological base and system of meanings forms the web and 
tissue of human psyche (Section one-14:28 to 34). In Sura Al- 
Nahl, which is the masterpiece of the Quranic sociology of science 
and the Quranic Sociology of nature, it is asserted that Unity 
as system and as an existential base of human society and culture 


is not only testified by nature but nature itself upholds unity 
(Section 1 and 2, 16:1 to 21): 


“‘Allah’s commandment will come to pass, so seek not to 


hasten it. Glory be to Him, and highly exalted be He above what 
they associate (with Him’)” (16:1). 


In the same Sura a final blow is given to all the systems of 
meanings of dichotomous nature by stating that human nature 
revolts against polytheism i.e. all the pseudo and anomalous or 
dichotomons systems of meanings (Section 7, 16:51-65). 


1. See. P. A. Sorokin: Social Philosophies of an Age of Crisis 
Cf, Do : Social and Cultural Dynamics. 
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“For those who helieve not in the Hereafter are evil attribut 
Tributes 


and Allah’s are the sublime attributes 
3. Aj Fy ‘ 
the Wise” (16:60). nd He is the Mighty, 


The logico-meaningfulness of the Quranic thesis in relation 
to meaning system as an existential base of society and culture 
has slowly but steadily been recognized by the West. To cite one 


instance we refer to Barifault and to Rev. C.F. Andrews who in his 
The Function of Islam writes : 


“One of the greatest blessings which Islam has 
brought to East and West alike has been the emphasis 
which at a critical period in human history it placed 
upon the Divine Unity. For during those Dark Ages both 
in East and West, from 600 to 1000 A.D. this doctrine 
was in danger of being over-laid and obscured in Hinduism 
and in Christianity itself, owing to the immense accretions 
of subsidiary worships of countless demi-gods and heroes. 
Islam has been, both to Europe and to India, in their 
darkest hour of aberration from the sovereign truth of 
God’s Unity, an invaluable corrective and deterrent. 
Indeed, without the final emphasis on this truth, which 
Islam gave from its central position,—facing India and 
facing Europe,—it is doubtful whether this idea of 
God as one could have obtained that established place 
in human thought which is uncontested in the intellectual 


world today. (P. 15-16) 


The doctrine of the unity of Allah as delineated by the Quran 
and practised by prophet Muhammad (peace be on him), the fical 
system of agency or the final bearer of the great message to mankind 
and human socio-cultural orders, is the foundation on which 
the society of Islam rests. I do not agree with Dr. Latif in his 
translation of the word UMMAT as society. It is a part of 


meaningfully or valuc orientated associational 


society. It means 
e aggregate of 


groups. (‘The term Ummat! in totality refers to th ; 
individuals fully value orientated and patterned or accultured an 
accordance with the cultural pattern envisaged by the Quralf in 
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verse 33:21. Such idealistic type of individuals are called by the 
Quran Muslims or Mominin forming idealistically an integrateg 
group or groups. 


Each letter of the all-embracing term UMMAT i.e. Alif, 
Meem and Ta ( o-p- ‘) refers to the system of meanings 
involved in each of them and in their combination. Alf stands for 
Ahad (a-|) and according to the Quran the Muslims should 
establish Divine Unity which is the ultimate objective of life 
(2:163). MEEM refers to the system of agency i.e. Prophet 
Muhammad (peace be on him) in whom systems of meanings and 
vehicle ic. Tawheed and Al-Quran are fully incorporated. The 
last letter Ta ( & ) is a synthesis refering to and testifying the thesis 
represented by the word Alif( | ). It stands for Tawheed. | 


Quranic Sociology—yy 


m Ummat ig used in the 
Muhammad Ali and Yusar Ali both 
Se in two different 


sense referred to above. 
translate the following ver. 


Canings involved 
ol bel Oyeuy eal (Su Sy. 
as “And from among 
good” and Yusaf Ali 
of you a band of People inviting 
to all that is good”, Both of these translations, are misleading, 
Party is a segment of group and ‘band’ is a heterogenous group of 
men dominated by a collective behaviour, whereas the Quran 
has nothing to do with either of them, because it definitely 
tefers to the idealistically integrated, value-patterned group or 
8roups of an associational nature. This idea again is corroborated 
by verse 3:109, wherein it is used ina collective sense, denoting 
the combination of various groups. Instead of Ummat, we Buss 
the term Millat certainly refers to the collectivity or the totality of 
the group in a given society. Thus the term aon eon 
eys the idea of “greater society” idealistically integrate cas 
axiologically structured. With the sociologistic ee sce sh 
We are presuaded to believe that the term Ummat conv — ee 
of a multi-group or associational society The bi ‘eaquall 
Pretation and semantical use of the word Ummat wi 3:103 and 
fying words and sentences following in sper’ soe logico- 
109 clearly points out that aa _ seat elements. The 
Meaningful relativity and inter-adjustment o 
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logicality of the Qurance sociology involved in the verses above i 


to be noted clearly in the argument that every way of life ang 


every way of thought is nourishing from within. What count, 


is the conviction or belief, devotion to a cause, impulse to Creative 
ongeniality of the group. It cannot be controlleg 


The creative force of the Quranic culture fully 
n below, lies in its own spontaneity: 


expression, 
from without. 
delineated in the verses give! 


“OQ you who believe, keep your duty to Allah, as it ought 
to be kept, and die not unless you are Muslims. And hold fast by 
the covenant of Allah all together and be not disunited. And re- 
member Allah’s favour to you when you were enemies, then He 
united your hearts so by His favour you became brethren. And 
you were on the brink of a pit of fire, then He saved you from it. 
Thus Allah makes clear to you His messages that you may be guided 


(8:101-102). 


The Quranic system of meanings or axiological structure of 
society, personality and culture isa simple creed, having noth- 
to do with the complex meanings and belief system of the idea- 
tional or sensate societies. There is no God but Allah, and Muham- 
mad (peace be on him) is His Messenger | JyujJl tone dil Jl Y. 
Any one who gives adherence to it, straightaway enters the field 
and becomes a member of the idealistically integrated society. 
This fold is called by the Quran Ekhwa (.,+1). 


“The believers are brethren, so make peace between your 
brethren, and keep your duty to Allah that mercy may be had on 


you”, (49:10). 


There is no such meaningfully orientated term for the member- 
ship of a society in the entire past and presentsociological litera- 
ture, All societal relations and membership are formal, multi-vari- 
ant and without axiology and idealistic orientation in the modern 
societies, however, civilzed they may claim to be. 


Another feature of the Quranic social system is to be seen 
in the idealistic fascet of the societal membership, colour oF 


(se eee eae 
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blood oF circumstance or station in life does not count. ‘The be- 
tief in Tawheed, finality of the Prophet Muhammad (peace be on 
him) and USWA ( «5-1 ), uprightness of character, are the only 
conditions, where one discharges one’s duty to others and can claim 
no right without reference to it: 


“Surely the men who submit and the women who submit, 
and the believing women and the obeying women, and the truthful 
men and the truthful women, and the patient men and the patient 
women, and the humble men and the. humble women, and the 
charitable men and the charitable women, and the fasting men and 
the fasting women, and the men who guard their chastity and the 
women who guard, and the men who remember Allah much and 
the women who remember, Allah has prepared for them forgive- 
ness and a mightly reward. 


‘And it behoves not a believing man or a believing woman, 
when Allah and His Messenger have decided an affair, to cxercise 
achoice in their matter. And whoever disobeys Allah and His 
Messenger, he surely strays off to manifest error.”’(33: 35 to 36). 


On these grounds the Quran calls Ummat-i-Muslima or the 
multi-group associational society on the basis of its axiological 
structure and meaningful functioning of its societal members in 
full conformity with the values and meaning systems of the Quran 
as the Khair Ummat («[ 5). The term Khairi. Ummatin 
is a dyad used in two different contexts. One general in relation 
to the entire Muslim millat, the other specific, in relation to the 
Ashab, who individually and in collectivity served as a model 
vis-a-vis the entire Millat because of their direct acculturation and 
internalization of meanings throughout the influence of and associa- 
tion with the Prophet. Thus, the pattern of the Prophet is the arche- 
type or prototype pattern according to verse 33:21, which in its 
depth and levels is to be internalized and institutionalized or prac- 
tically applied so that a stereotype pattern may be created from 
time to time without break or cessation. In the Prophetic age 
this archetype was taken up fully by Ashab (companions of the 
Prophet) and they served the purpose of modelling the entire 
Millat on the idealistic type of Islam. 


33 
After them the Ulama of the Muslim Millat were delegateq 


the same purposes of stereotyping. The term ade bei 


in its paricularistic sense, givess due weght to all the elements of 


experience—cognitive, conative and effective—which make up 
the variegated texture of life, The combination of archetype or 
proto-type into one continuity with that of stereotype 18 to Provide 
the individuals, groupsand institutions society of the greater Millat— 
for growth beyond the type. Thus the verses 2:143 and 3:109 
concentrate upon the critical issue of a double relation of the type 
of society—on the one hand, the claim of society to perpetuate, 
expand and grow itself into type, and on the other hand, the claim 
of type to become more than a type—a Momin or Khair Ummat— 
and so to react fruitfully and critically upon the society which has 
produced him. Let us quote the verses referred to above for the 
further analysis and understanding the sociological implications 
involved in them. 


“And thus we have made you an exalted nation that you 
may be the bearers of witness to the people and (that) the Messen- 
ger may be bearer of witness to you. And we did not make that 
which Thou wouldst have to be the qiblah but that we might 
distinguish him who follows the Messenger from him who turns back 
upon his heels. And it was indeed a hard test except for those 
whom Allah has guided. Nor was Allah going to make your faith 
to be fruitless. Surely Allah is Compassionate, Merciful to the 
people.” (2:143) 


“You are the best nation raised up for men: you enjoin good 
and forbid evil and you believe in Allah. And if the people of 
the book had believed, it would have been better for them. Some 
of them are believers but most of them are transgressors”. (3:109) 


: Khaira Ummatin is particularistic and universal in the dyadic 
senses of Ashab and in subsequent ages the Ulama as the model 
type in relation to in-groups or inner circle or cultural areas of 
society and in its universal frame-work the entire Muslim society 
due to its idealistic integratism and axiological base of Tawheed or 
Unity have to serve the purposes of model in relation to out-groups 
and formal groups and societies outside the Islamic fold. In either 
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he modern idea of refe- 
In relation to in-groups the Sahaba 


UMATAN WASATA Uaey «al by the Quran, 
Let us make clear the terms referen 
in-groups and out- 
Modern concept but 
Quran. 


Ce groups, firmal groups, 
groups ‘Telerred to above not according to the 
asimplied and used by the sociology of the 


The Quranic sociology has taken in-groups and out-groups in 
a social frame of reference for the solution of the question of refe- 
rence group behaviour, under which conditions are associated with- 
in one’s own group taken as a frame of reference for self-evaluation 
and atutude tormation, and under which conditions out-groups 
provide the significant frame of reference. The Muslims, on the 
basis of their belief system—~—Tawheed, Risalat and the Quran— 
can have reiative idenufication, and the ont-groups lack such pro- 
cesses of idenufication. Hence according to the Quran, it is 
Jogical that the Muslims should remain aloof. The Ashab and 
Ulama in relation to in-groups and the Muslims in general relation 
to out-groups, have not only to play the simple role of relerence 
groups, but, rather due to the idealistic integratism of Islam, have 
also to play the role of multiple refereace groups as pointed out by 
the Wuran under the expositions of “You enjom good and torbid 
evil and you believe in Allah”, (3 : 109) and “We have made you 
an exalied nation that you may be the bearers of witness to the 
peuple and (that) the Messeager may be a bearer of witness to you's 
(4: 143) 


‘The main idea of the Quranic theory of reference-group 1s to 
create uuitormities of behaviour, and to realize thus end apis sugges- 
ted by the Quran phag tne Muslims 
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AG. 


cS 


(k) 


(1) 


(0) 
(p) 


Should achieve strength from revelation (9 : 124) 

Should be true to their promises (2 : 177) 

Should practise highest good (16 : 90) 

Should not break oath and promises (16 : 91) 

Should be just even to their enemies (5 : 2) 

Should help one another only in goodness and not in 
sin (5 : 2) 

Should be upright and should act equitably (5 : 8) 


Should be just even against themselves and their relatives 
(4: 135) 


Should be strictly truthful (6 : 153) 
Should respect each other (49 : 11-12) 


Should help each other in religious. and socio-cultural 
matters (8 : 73) 


Should not kill one another (4 : 92) 

Should remain united (3 : 102) 

Divisions should be depreciated (3 : 104) 
Should not become divided into sects (6 : 160) 


Must suffer privations and sacrifice their lives in the cause 
of truth (2: 154, 155, 3: 185, 9: 24, etc) 


Thus the logic in the reference group theory of the Quran 
involved is as follows : 


(a) 


That man acts in a socio-cultural frame of reference and 
yields to the in-group of which he is a part. The main 
idea, as indicated in the categories above (a to p), is the 
group determination of behaviour. 


(b) (Reference group is a frame of reference for self-evalua- 


tion and attitude formation.) Each generation as direc- 
ted by! the Prophet in his Last Address at his Last - 
Pilgrimage is in need of systematic study of the processes 
of value-assimilation as part of reference-group behaviour. 
Such a study will provide the criteria in two spheres : 


Shibli Numani: Seerut-un-Nabi Vol. I and II. 
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(i) Normative type, and 


(ii) comparison type. 


(c) The distinction between membership and non-member. 
ship or Muslim and non-Musiim groups involves the 
Problem of criteria of membership in a group. This has 
been stated by the Quran in the very beginning in the 
following verses :— 


“This Book, there is no doubt init, is a guide to those who 
keep their duty, who believe in the Unseen and keep up prayer and 
spend out of what we have given them, And who believe in that 
which has been revealed to thee and that which was revealed before 
thee, and of the Hereafter they are sure. These are on a right course 
from their Lord and these it is that are successful. Those who 
disbelieve—it being alike to them whether thou warn them or warn 


them not—they will not believe”. 2: 2 to 6. 


The sociological implications for membership in Islamic fold 
are as follows :- 
(i) Eligibility and meaningful intelligibillity for member-' 
ship. 
(ii) Attitudes towards becoming members. 


It should be noted that like Hinduism and other ideational 
cultural order is not a closed system. It is 
they are ready to affiliate themselves 
With this frame-work of reference 
S and Munafiq jl 
dered by the Quran to 
motivational structure, while confor- 
is no longer any attachment to the 
ive pattern, the attitude is 


religions, Islamic socio- 
open for one and all provided 
whole-heartedly with Islam. 

the Quranic terms KAFIR 38, Mushrik 


etc. are very clear. Alienation is consi 


be part of an ambivalent 
mity is not. Where there i 


object or internalization of the normat pers 
not alienation but indifference. The. Kafir and Munafig are 


rent but they totally reject the normative pattern and a 
enmity overtly and covertly. The Quran 1s more nari ae 
a Munafig than a Kafir and Mushrik becaure me See 
behaviour of a Munafig i.e. the repudiated member 
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toward the former group (Muslim) tends to be awfully more hostile 
and better than that of people who have always been members of 
an out-groups (Kafir and Mushrik). 

Few scholars of the Quran have realized the logicality of 
the Quranic descriptions of the in-groups and out-groups or Qisas, 
Reference to group theory of the Quran which is involved in the 
suras Anbiya, Qisas and Ahzab, etc. systematically takes account 
of the positive orientation toward non-membership or out-groups. 
Under the Quranic axiomatic sociological theory, stating “Mankind 
is a single nation”. (2:313), itis to be concluded that in-groups 
are sub-groups within a larger idealistically integrated social 
organization (21:107)1 and are always potentialy so, since a new 
social integration as indicated in the verse 2 :33,2 can encompass 
previously separated groups. This is why the God of Islam is the 
all-embracing God of the East and the West (32 Wly gS 4! ou). 


Western scholars of Islam are enraged at the non-Mus- 
lims being called Kafir by the Quran. The term asa matter of 
fact has been used in relation to value deviants. It points out 
the pattern of hostile relations of non-Muslims towards the Mus- 
lims. 


The Quran in Suras Ahzab, Momin, Mominun and Mumtah- 
ina refers to the objectives of reference groups in terms of systematiz- 
ing the determinants and consequences of those processes of 
evaluation in which the individuals of the Muslim society take 
the value or standard of other individnals and groups as a compara- 
tive frame of referenee. The Quranic theory of reference group 
is atomistic and categorical, because no group can come into being 
without individuals. Herein one should see the logicality and 
causal relativity between individual responsibility (sec.17:13 and 
5: 38). The Quranic pattern suggested in the verse 33:21 is 
both individualistic and hence the same function was carried out 
by the Sahaba. As reference individaals the Quran in the verses 
49:7; 8,48:29, 59:8, 9, 10 etc. describes them as a role model. It is 


1. And We have not sent thee but as a mercy to the nations. (j.JLU teary) 


2. He it is Who sent His Messenger with guidance and the Religion of 
Truth, that He may cause it to prevail over al] religicns, though the 
polytheists are averse. 
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clear that a person who identifies himself with a reference in- 
dividual will seek to approximate the behaviour and values of that 
inividual in his several roles. In short, it is intended by the sociology 
of the Quran by its formulation of reference group and reference 
individual theories that the men, society and institution should 
achieve the maximum social, cultural, psychological and spiritual 
axiological unity and cohesion in accordance with the major 
premise of Islamic culture—the principle of Tawheed. Unity 


oa cohesion according to Ahzab depend upon the following 
ases: 


(a) Culturally and axiologically induced unity and cohe- 
sion—resulting from the internalization of fundamental 
norms and values (3:91 to 104). 


(b) Organizationally induced cohesion, resulting from reali- 
zation of personal and group goals through the interde- 
pendent activities in the group (3:1(2). Thus the Islamic 
social order Jays emphasis on prayer (SALAT), poor 
rates (ZAKAT), fasting (SOUM) and Haj, etc. as the 
necessary and unavoidable cenditions for the realiza- 
tion of organizationally induced cohesion. They are so 
important that “pressure” or Ehtasab ( l-z-!) has 
been declared as an invulnerable social law of the 
Muslim society. i 

(c) Social cohesion induced by the structural context, 
resulting from contrasts of in-groups with other groups. 
Thus in the following verse the Mu-lims are directed 
not to follow the pattern or ways of life of the men of 


ideational or sencate cultures: 


“O you who believe, if you obey a party from among 
those wh» have been given the book, they will turn you back as 
disbelievers after your belief. 
le toycu are recited the 
is Messenger? Ard wlo- 
guided 10 a right path”, 


“And how can you disbelieve whi 
message of Allah, and among you js H 
ever holds fast to Allah, he indecd is 
(3:99 and 100), 
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The Quranic Sociology 


Such a thought pattern makes clear the HARAM and HALAL 
or reward and punishment (Hell and Heaven). In contradistinction 
to the modern theory of reference group, the sociology of the Quran 
in no way tolerates any deviant behaviour or institutionalized 
departure. 


SALAT and ZAKAT etc. in the sociological parlance may be 
called the system of normative control. This refers to Patterned 
processes of normative control which regulate the behaviour of 
members of the group. 


We cannot at this stage go into details of this most important 
problem of Quranic sociology which is in itself an independent 
discourse, except this concluding remark that the concept of 
reference group behaviour presupposes some knowledge of the 
norms and values ; hence the Quran under the variegated terms 
TAQILOON ( 6,145 ) and TAFAKKAROON ( Gy Sa) on the one 

. hand and with emphasis on the acquisition of knowledge as the 
component part of belief system, on the other, persuades the 
members of the Quranic social system to realize thisend. The 
matter of knowledgeability of the norms and 
Quran Mutashablihat and Muhkamat is 
datum incorporated into an anal 
reference-group theory of the Quran. 


values called by the 
more than an empirical 
ysis of the determinants of 


The question arises how does group structure affect the dis- 
tribution of knowledge about the values an 
members of the group? It is the duty of parents to disseminate 
Quranic knowledge from the Outset and it is incumbent on an 
institution like the mosque to carry out this function. The Quran 


d norms actually held by 
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vehemently opposes passive following. The term “Those firmly 
rooted in knowledge” (3:6), among other things, refers to the funce 
tional requirements for the effective exercise of authority of having 
full knowledge of the Quran and its norms and value system. 
Visibility of both norms and role performance is required if the 
structure of authority is to operate effectively. Mosquization is, 
therefore, the necessary condition for the realization of the ends 
succinctly referred to above. 


‘é Idealistically integrated society is the best society suggested by 
the Quran as described in the Sura Al Bagarah. The members of 
this society have to live in accordance with the idealistic system of 
values or, to use the phrase employed, ‘the balance set in the nature 


of man.’) 


It should be noted that Islam is not a religion in a simple 
sense ; hence its is reluctant to be called Mazhab ( 4 ). Ta 
is a Deen which should be translated as multi-dimensional and all- 
embracing culture ; religion being one of its components. It is based 
on systems and according to P.A. Sorokin, no culture can come into 
being without the unity and concordance of major type of systems 
and sub-systems. And again as enunciated by this term, Islamic 
culture is neither sensate nor ideational but idealistic in which 
sensate and ideational, material and non-material are fused into 


The two aspects of the Islamic culture- 


one composite whole. 
alue oriented 


material or non-material—in their depth and levels v: 
are axiologically structured. Thus the composition of the Islamic 
ined by its structure; its existence is conditioned by 
It is conditioned by the structure and composition 
of the system as a whole, values—Muhkam and Mutashabih—incor. 
porated into the system through mutual adoptation. The identity 
of each element is not only a matter of characteristics ; it possesses 
nce as shown in the sura Rahman, but 
as an element in this 
other elements, 


system is determ 
its composition. 


a separate datum of experie 
it is affected by the characteristics it acquires 
very system through its structural connection with 


Thus the Quranic social and cultural order is both 


1. Universal—particularistic 
2. Closed and open, 
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3, Value orientation patterned. 
versal, but in view of its 
ed, Al-Quran and prophethood it is particularistic. 


¢ moral category has been set aside by the Quran, 
but concerns orientation to the 


Due to its idealistic integratism it is unt 


principle of Tawhe 


For this purpose th 
since it is not an autonomous type, 
integration of the system, given commitment to the standards 
In its standards the Quran is so strict that it does not 


involved. 
f the Book. 


even recognize the people o 


“Say: O People of the Book, come to an equitable word bet- 
ween us and you, that we shall serve none but Allah and that we 
shall not associate aught with Him, and that some of us shall not 

h. But if they turn away, then 


take others for lords besides Alla away 
say Bear witness, we are Muslims” (3:63) though belief in the 
Prophets and scriptures of the past is the basic condition of Islam. 


It is open to those who recognize, cognitively, connatively and 


actively, Islam, as the only valid form of religion or idealistically 
integrated culture, rejecting with firmness all other forms. For 
those who are not going to affirm and act on Islam, for them 
Islam is a closed religion. Islam is to be accepted unconditionally 
and in toto. There is no exception, nor amendment in any principle 
or action enjoined by Islam. Anything essential or derivative if 
omitted, pressure and wars become indispensible. The example is 
set by the first Caliph, Abu Bakir, who declared war against those 
who declined to pay poor rate or Zakat. This problem of great 
significance has been made clear in the following Quranic passage : 


“Muhammad is the Messenger of Allah, and those with him 
are firm of heart against the disbelievers, compassionate among 
themselves. Thou seest them bowing down, prostrating themselves, 
seeking Allah’s grace and pleasure. Their marks are on their cose 
in consequence of prostration. That is their description in the 
Torah—and their description in the Gospel—like seed-produce that 
puts forth its sprout, then strengthens it, so it haem stout and 
er firmly on its stem, delighting the lowers that He may enrage 
the disbelievers on account of them. Allah has promised such of 


“gg 
them as believe and do good, forgiveness and a great reward, (48,29)1 


In terms of reference above, the Quran demands that :- 


“O you who believe, enter into com 
the footsteps of the devil. 
The value orientation patte 


plete peace and follow not 
Surely he is your open enemy” (2:208), 

rn, based on value and Meaning system, 
laws and principles or Ahkam isa functional imperative system. The 


cultural pre-requisite of the Islamic social system is to operate 
through the functions of culture {or personality. Without the 
requisite cultural resources and value orientation pattern to be 
assimilated through internalization and indoctrination, according 
to the Quran, it is not possible for a human level of personality to 
emerge and hence for a human type of social system to develop, 
The verse 3:6 categorizes value sysiems into two com ponents— 
Muhkam and Mutashabih. ‘They are the functional exigencies. These 
exigencies are of two classes. The universal imperatives, the con- 
ditions which must be met by the social system of Islam, and the 
imperatives of compatibility, those which limit the range of coexis- 
tence of structural elements in society. What we have stated so 
far in the modern sociological language, has been explained thus in 
plain language by Dr. Latif in the following passage : 


“It is the religion that helps man to live in peace with himself 
and in peace with his fellows and the test of creation, Islam itself 
means ‘peace’ realized in the devotion of all au faculties to the will 
of God which is nothing but the law of life, devised to His softnits 
goodness to work for harmony, and thus to demonsirate the unity 
of His existence.””! 


Thus it is incumbent on the part of Muslims in their indi- 
vidual and collective capacity to be persistenly keen in acquiring and 
internalizing the value pattern. It is necessary for them both to see 
that their every little act conforms to this law of peace and 
harmony. 

“Say : As for me, my Lord has guided me to the right path— 
a right religion, the faith of Abraham, the upright one, and he was 
not of the polytheists”’ (6:162) 


1. Op. cit., p. 17. 
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“Say : My prayer and my sacrifice and my life and my death 
are surely for Allah, the Lord of the worlds—No associate has He. 
And this am I commanded, and I am the first of those who submit, 


“Say : Shall I seck a Lord other than Allah, while He is the 
Lord of all things? And ne soul earns (evil) but against itself. Nor 
does a bearer of burden bear the burden of another. Then to your 
Lord is your return, so He will inform you of that in which you 


differed. 


“And He it is who has made you successors in the land and — 
exalted some of you in rank above others, that He may try you by 
what He has given you. Surely thy Lord is Quick in requiting 
(evil) and He is surely the Forgiving, the Merciful.” (6:162 to 166) 


Life and Man: Modern humanistic and social sciences, socio- 
logy and philosophy, have taken the problems of life and man rather 
than concentrating on man and lifeitself. Again, their approach is 
dichotomous and void of depth and levels-and pragmatic! approach, 
The Quranic sociology starts directly with man and life and their 
problems become secondary; categoricaly the where, what, why, how 
and when of man and life are the residual problems analyzed and 
solved by the Quran. Thus, for the first time, long before the 
modern recognition of Gestalt, the Quran not only indicated the 
purposiveness of man and life, but determined their idealistic goals 
in terms of the following :— 


(a) ‘“ And your God is one God ; there is no God but He. 
He is the Beneficent, the Merciful.” (2 : 162), 


(b) “Except the seeking of the pleasure of his Lord, the Most 
High, 
And he will soon be well-pleased.” (92: 20,21). As to life, it 
has clearly been stated that 

(a) It is not sport (29 : 64) 

(b) It is full of great purpose (23 : 115-118) 


1. This means where—what—how—why and when. 
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(c) After death life grows out of man’s own deeds (82: 10 to 12) 


(a) Beginning in this world it continues into the other world 
(or worlds) (41: 30-32), 


(e) Complete transformation of higher life (99 : 6-8) 
(f) Progress in higher life is unceasing (39 : 20) 
The question arises what are the fu 


specified by that “ Will ” which al 
follows : 


nections of man on earth as 
Quran interprets ? They are as 


(1) Submission to and love of God. (2 : 163, 165) 
(2) Development of human personality, 


(3) Completicn of social machinery in conformity with the 
Quranic meaning system and value-orientation Pattern in. 
order to develop human personality, 


(4) Dominance of idealistic (Islamic) culture over other 
dichotomous cultures (9 : 33). 


The function is two-fold. In the first place it consists of belief 
and in the second place of action in consonance therewith. It is 
not merely as observed by Dr. J. H. Bridges, in his Discourses on Poe 
sitive Religion, “‘ Pray and work ” but “ believe and work ”. 


The comments made above will indicate that the sociology of 
the Quran is the first to explain belief and action systems as an 
integral part of Islamic social system. Action, according to the 
Quran, is a meaningful, dynamic process in the actor-stuation sys- 
tem which has motivational significance to the individual actor, or, 
in the case of an institution or collectivity, its component individuals. 
This means that orientation of the corresponding action processes 
has a bearing not only on life but on the attainment of cultural and 
spiritual ends. The minutest action has its own meaning and value and 
begets its consequences. So he who Goon wt atom 8 weight of good 
will see it. ‘So he who does an atom’s weight of evil will see iv 
(99: 7-8) It is the fundamental property of the Quranic — 
system that it does not consist only of ad hoe responses to a particu 
situation, but that the actor must necessarily develop a ayatein ° 
meaningful expectations relative to the various objects of the situation 
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Thus the entire Quran is an action-system and all actions should be in 
conformity with the value system of the Quran; hence the Quran 
not only demands action but meaningful action called AMAL. 
I-SALIH. 


And when we made a covenant with you and raised the 
mountain above you : hold fast that which we have given you, and 
bear in mind what isin it, so that you may guard against evil”, 
(2: 63) The emphasis on action is so great that it is stated by the 
Quran that no object in nature is free from action. Action is the 
essential condition of life. 

“Say: Everyone acts according to his manner. But your 
Lord best knows who is best guided on the path.” (17 : 84) 


The action theory of the Quran is an integral part of its 
social system, requiring a volume to be analysed in detail. It should 
be noted that salient features of the Quranic sociology can not be 
understood without a comprehensive and detailed study of its theory 
of action. It is only very recently thas Western sociologists of the 
functional school like Parsons, Edword Shils and Robert K, Merton 
etc. have given some attention to this question in relation to the 
problems of social theory, social structure and social system, but 
also dichotomous and void of depth and levels Meanings and _spirit- 
uality.1 In contradistinction to the modern theory of action, the 
Quranic theory is most complete, lucid, idealistically integrated and 
logico-meaningfully and causally related. So much so that prayer 
and other institutions called “ the Pillars of Islam ” are actions of 
spirit, and are covered by the term Amal-i-Salih or meaningful 
deeds and actions. 

‘ And give good news to those who believe and do good deeds, 
that for them are Gardens in which rivers flow, Whenever they are 
given portion of the fruit thereof, they will say: This is what was 
given to us before ; and they are given the like of it. And for them 
therein are pure companions and therein they will abide ! (2: 25). 


1, See Parsons, Talcot : The Social System and Social Action Theory. Robert 
K. Merton : Social Theory and Special Structure. 


2, See Talcot Parsons; Supra. 
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Belief system as an integral part and basis of social system 
has come into the focal point only very recently whereas it is now 


about fourteen centuries that the sociology of the Quran first enuncia- 


ted all its implicatious in the social, cultural, psychological, sipiritual 


and eschatological frame-work of reference, Itis also a source of 


knowledge-systems like spiritual sience, cosmology and metaphy- 
sics etc. (Belief system, aceording to the Quranic verdict, forms 
parts of the value orientation pattern system. It is the basis of unity 
and correlation between the seen and the unseen. Like the visible 
realities of seen, the unseen is also true, though not perceptible 
except through intuition and spirituality.) So much so that the 
belief system is a constituent part of theology and all the 
sciences relating to hermeneutics. (The Quran starts with the 
thesis “who believes in the Unseen.” (2:3) This Quranic thesis 
is based on the moral level of integrtaion, parallel with a mode 
of evaluation interest in cultural pattern, which in either case is both 


acceptance and commitment.) The Quran formulates this theory in 
the following verse :— 


‘It is not righteousness that you turn your face towards the 
East and the West, but righteous is the one who believes in Allah, 
and the Last Day, and the angels and the Book and the prophets 
and gives away wealth out of love for Him to the near of kin and the 
orphans and the needy and the wayfarer and to those who ask and 
who sets slaves free and keeps up prayer and pays the poor-rates ; 
and the performers of their promise when they make a promise, 
and the patient in distress and affliction and in the time of conflict. 
These are they who are truthful ; and these are they who keep their 
duty”. (2: 177) The belief is not complete without action ; 
hence, it is not only essential to take it as “‘ True ’’, but it has to be 
fully integrated in the system of action. It is clear, therefore, 
from the verse quoted above that the institutionalized values 
are relatively attached with the belief system. One aspect of 
the Quranic belief system is no doubt beyond rationality, still 
most of the items of belief are cognate through another level 
of rationality. Rationality is a part of human psyche or order 
which is a reflex conditioning of spirituality. Psychic forces 
are not the residual forces. They are derivatives of all the 
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culminative forces — the forces of spirituality, If modern psycho. 
logy with its history of hundreds of years failed to see in a 
comprehensive way what psyche or psychological forces are how is it 
possible to perceive and grasp intellectually the spirit which is far 
more subtle and delicate than psyche which is cognate but 
unknown and imperceptible. 


‘* And they ask thee about the revelation. Say : 


The revelation is by the commandment of my Lord, and of know- 
ledge you are given but a little” (17:85). Like radiation, rationality 
is a psychological factor ; hence there are other levels of rationality 
recognized today in terms of feelings, intuitions etc. Islamic 
psychology and philosophy, in the light cf the Quranic orientations, 
have classified rationality into more or less 120 categories and types 
vis-a-vis 120 types of the systems of knowledge, with innumerable 
sub-types and categories. The highest or ultimate form of rationality 
is spirituality. 


Such being the mature of the case it was inevitable for 
the Quran to state that Divine spirit was breathed into man 
(32:9). The modern classification of belief system into religions, 
cognitive, evaluative, empirical and non-empirical etc. as done 
by Talcott Parsons and the sociologists of religion, is untenable 
and dichotomous from the point of view of the Quran, The 
religious beliefs are inter-twined with social, cultural and all life 
systems, hence religion and non-religion is unknown to and 
profane according to the Islamic view-point. Belief and faith, 
whatever may be their category and kind, in the last analysis 
are to be focalized in the idea of the unity of God, the 
existential base of life, society and culture of the Muslims. In 
material forms of culture, Muslim culture differed in time and space 
according to the situations, but in contents and meanings it re- 
mained unchanged in the past and is still unchanged. The inevit- 
able corollary of such a configuration is that it will remain so 
throughout its future unfoldings. Since it is God who is_ the source 
of all power and knowledge, nothing moves or happens, according 
to one’s own sense of values without His knowledge and permission. 


Hence one of the major categories of the article of faith of 
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belief system is to recognize His will. Therforee a belief in such 
Divine dispensation, always benevolent in Purpose, has become im- 
Perative. Dr. Latif rightly points out that as the physical or the 
material universe, the world seen, is not evidently the whole of the 
manifestation of His power and Will, a belief in the unseen world 
Peopled by unseen forces, some of whom the Quran calls “Malayik” 
or angels obeying the laws of their own existence and reacting on 


world of humanity in pursuance of the united purpose innate in the 
unity of God’s existence, naturally arises.| 


Since man’s vision cannot comprehend Him,? and God hath 
not chosen to appear before man in VISIBLE REALITY, His wish 
can only be transmitted or revealed through the medium of man 
himself whom man can understand : 


*O you who believe, keep your duty to Allah and believe in 
His Messenger—He will give you two portions of His mercy, and 
give you a light in which you shall walk, and forgive you. And 
Allah is Forgiving, Merciful.” (57 : 28) 


“Or thou have a house of gold, or thou ascend into heaven. 
And we will not believe in thy ascending till thou bring down to 
us a book we can read, Say : Glory to my Lord ! am I aught but 


a mortal messenger ? And nothing prevents people from believing, 


when the guidance comes to them, except that they say : las os 
raised up a mortal to be a messenger ? Say : Had there been in the 
cure, We would have sent down to 
messenger. Say: Allah suffices 

Surely He is ever Aware of His 


earth angels walking about se 
them from the heaven an angel as 
for a witness between me and you. 
servants, Seeing”. (17: 93-96) . 
ef theory propounded by the sociolo- 
f religion in general, and by the 


ticular in his sumptuous work, 


ic com 
eglected the basic 
has neg bee 


y—the belief in messeng 


The modern religious beli 
gy of religion and psychology to) 
functionlist Talcolt Parsons 7 par 


Social System and Social Action System, 


ponent of the religion belief theor 


1. Op. cit., P- 20-22. 
2. See Verse. 
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Allah. According to the axiomatic Quranic theory of belief system, 
a belief in chosen men, called NUFUS-I-QUDSIYA ( «05 (35) by 
Waliullah, is a means of acquiring knowledge from inspiration from 
the source of humanity. Finally as an integral whole of the belief 
system, it is indespensible for the Muslims i. e. the idealistic type of 
men of the idealistic social order of Islam to believe in a life after 
death, a life in which man will grow more:conscious of the reactions 
in his soul wrought by the manner of life he had lived on the earth 
in accordance with or in disregard of the Law or ‘WILL of God as 
explained in al-Furqan. 


The belief system of the Quran is again integrated. It is the 
combination of empirical and supra-empirical truths. In this way 
they are simple, and within the scope of the common level of 
human understanding ; provided, according to the Quran one can 
eflect on the multitude of signs and symbols which the visible uni- 
verse and the common experiences of life itself furnish : “And He 
shows you His signs ; which then of Allah’s signs will you deny ?” 
(40:81) How logically and beautifully does Dr. Latif summarize the 
belief system of Islam in the followings words: 


“At the same time, these beliefs are so naturally linked, one to 
the other, and revolve round the central belief of the unity of God, 
a belief “uncontested in the intellectual world today”, that they can 
easily enlist logic, and the achievements of modern science to bring- 
ing home their truth even to the sceptically disposed”!. 


The details of the belief system given above are to give fuller 
understanding of the genesis and nature of the sociology of the 
Quran in so far as they structurally, functionally and axiologically 
affect man as a social and cultural being or as a constituent unit of 
human society. The subject will not be complete without making a 
passing reference to the symbolic sociology, developed by. the Quran 
as its constituent part. This Part is interpendent on the Quranic 


sociological disciplines and Specialities which exceed the modern 
identified limits of 500.2 


1, Op. cit. p. 21. 2. Odeum ; Sociology Since 1950. 
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ge and analyzed by the Quran at the very outset in the 
story of Adam (2:30 to 39). It is clear that elaboration of 
human action systems—a fact recognized today by the functional 
school of sociology—is not possible without symbol systems where 
meanings are predominanthy: contingent on highly particularized 
situations. Sura Rahman, in terms of reference of Shams (Sun), Qamar 
(Moon), Wajm (orbs), Shajar (trees) and a host of other objects, 
enunciated all through the Sura, refers: to the particular symbolic 
situations. The most important single implication of this wide 
Quran is to indicate the possibility of com- 
This is so because the situations of 
out the capacity. to: abstract 
they cannot be unified . 


generalization of the 
munication of unified meanings. 
two actors are not identical and with 
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which functions in interaction is a cultural tradition of Islam so 
he Quran again all through its Suras. The 
most important feat f the Quranic symbolic sociology as more 
particularly stressed in the Sura Rahman. is to be seen in the 
emphasis on relation between symbols and normative orientation of 
action. Thus a symbolic system of meanings is an element of order 
as it were on the realistic situation. 
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our life of the world; 


‘ : There is naught but 
‘And they say + Ther ut time, and they hay, 


we die and we live and nothing destroys ml Hats 
no knowledge of that; they only conjecture’. (45 ; 24) 


What has been made clear in the vente quoted above is the 
point that even the most elementary communication is not possible 
without conformity to the meanings of the symbolic ain, Thus 
the mutuality of socio —cultural and spiritual enpectaBons is orien. 
ted to the shared order of symbolic meanings. This is why the 
Quran warns “That you may not exceed the measure, And keep up 
he balance with equity nor fall short in the measure”. (55 : 8 and 9) 
There are three model elemznts of the symbolic sociology of the 
Quran :— 


(a) Cathectic. 
(b) Cognitive. 


(c) evaluative. 


’ An element of shared symbolic system as concluded by the 
Quran serves asa criterion or standard for selection among the 
alternatives of orientation which are intrinsically open ina situa- 
tion called by the Quran in the variegated dimensional terms of 
MEEZAN, QUST’ (4.3) and Furqan etc. On the basis of such 
logic, the Quran calls itself al-Furgan : 


“O you who believe, if you keep your duty to Allah, He will 
grant you a distinction and do away with your evils and protec 
you, And Allah is the Lord of mighty grace”. (8 : 29) 


Man’s Place in. Creation: ~ 
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cal worlds, have totally ne 
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The Quranic Sociology—II 


Another relative question whi 
Pn : ch can be raised is to 
fe ee ee such waye Does the Quran fit man to i 
: nto action system as an integral part of Islami 

social order and the cultural system? It is to be noted h aces 
logy and problems of man’s relation with nature are te = oe 
‘being’. The problems of ‘being’ in Sura Al-Baqarah ie fas : 
into two categories : eaiger 


1. The problem of knowledge. 


2. The problem of cosmology or that of being, 


Instantaneously we can answer that the Quranic sociology of 
knowlege and of cosmology which is an inalienable part of the 
Quranic sociology of science, does not relegate man to the position 
of inferiority—a position given to him by all ideational religions like 
Hinduism, Jainism, Budhism and all the primitive religions of 
jdolators and worshippers of heavenly bodies ete. categorically rejec- 
ted by the Quran (6: 75-79, 21 : 51 to 71, 26: 70-82 etc). He is not 
in any way inferior to any object or creation however colossal 
it may be like the sun, the moon or constellations in the heaven, or 
the earth. In all frames of references and in stature in the scale of 
Divine values, he is not inferior, but very superior, so much so that 
he is even higher than the angels. The entire creations of heavens 
and earth are subservient to him. Their existence and destiny 
cannot be completed without their subjugation by man. ior Quran 
points out that man has been made of the “‘goodliest fabric” (95: 4), 
he whom “the angels were made to offer obeisance (7: 10), and fos 
whom ‘‘whatsoever is in the heavens, and whatsoever is in the earth 


are made to do service. 
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«And He has made subservient to you whatsoever is in the 


heavens and whatsoever is in the earth, all, from Himself, Surely 


there are signs in this for a people who reflect’’, (45 : 13) 


“And He has made subservient for you the night and the day 
and the sun and the moon. And the stars are made subservient by 
His command. Surely there are signs in this for a people who 


understand”, (16: 12) 


While enunciating the causes of superiority of man over the 
entire phenomenal worlds and their creations the Quran stresses 


two facts : 


1, “And when thy Lord said to the angels, I am going to 
place a ruler in the earth, they said: Wilt Thou place in it such as_ 
make mischief in it and shed blood ? And we celebrate Thy praise 
and extol Thy holiness. He said: Surely I know what you know 
not. And He taught Adam all the names, then presented them to 
the angels; He said: Tell Me the names of those if you are right 
They said: Glory be to Thee! We have no knowledge but that 
which Thou hast taught us. Surely Thou are the Knowing, the 
Wise. He said: O Adam, inform them of their names. So when 
he informed them of their names, Hesaid: Did J not say to you 
that I know what is unseen in the heavens and the earth? And I 
know what you manifest and what you hide. And when We said to 
the angels, Be submissive to Adam, they submitted, but Iblis (did 
not). He refused and was proud, and he was one of the disbelle- 
vers”. (2 : 30 to 33) 


2. “And We have revealed to thee the Book with the truth, 
verifying that which is before it of the Book and guardian over it, 
80 judge between them by what Allah has revealed, and follow not 
their low desires (turning away) from the truth that has came to 
thee. For every one of you We appointed a law and a way. And if 
Allah had pleased He might try you in what He gave you. So vie 
o ne with another in virtuous deeds. To Allah you will all return, s 
He will inform you of that wherein you differed”, (5: 48) 


1 £0.16: 10-19, 31; 20 45; 12-13, 
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And hence according to the Quran he is necessarily made 


to rule this universe :— 


“Allah is He Who created the 
sent down water from the clouds, 
a sustenance for you, 


heavens and the earth and then 
then brought forth with it fruits as 
and He has made the ships subservient to you 


to run their course in the sea by His command, and He has made 
the rivers subservient to you”. 


‘‘And He has made subservient to you the sun and the moon, 
pursuing their courses ; and He has made subservient to you the 
might and the day”. 


“And He gives you of all'you ask of Him. And if you count 
Allah’s favours, you will not be able to number them. Surely man 
is very unjust, very ungrateful”. (14 : $2 to 34) Thus raised in the 
scale of creation and placed immediately next to God, man’s supe- 
riority to the rest of creation is further enhanced by investing him 
with the privilege of living on the earth as vicegerent of God 
Himself. 


“And when thy Lord said to the angels, Iam going to place 
a ruler in the earth, they said : Wilt Thou place in it such as make 
mischief in it and shed blood? And we celebrate Thy praise and 
extol Thy holiness. He said : Surely I know what you know not”. 
(2: 30) 

“And He it is Who has made you successors in the land and 
exalted some of you in rank above others, that He may try you by 


what He has given you. Surely thy Lord is Quick in requesting 
(evil), and He is surely the Forgiving, the Merciful”. (6 : 166) 


“It was said: Enter the Garden. He said: Would that my 
people knew”. (36 : 26) 


On this dignity man is distinguished from the res' ; 
s and efficient self that he is required to 
is ultimate 


t of creation 


It is with this consciousnes: 


pursue incessantly, from cradle to grave, to mon " ace 
‘ wes iy i 

jecti i is endowed with empirical and induc 

objectives of life. He is eek 


deductive reasoning, but inverthy he is made aware of anoth ee 
of his nature. He is not born with any stigma attached to ae 
or with the pollution of any original sin. Repudiating nature the, 
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Quran says, man was born with a balanced or integrated soul, with- 
out any weakness and free of an obligations to suffer for any action 
except his own. There is no mediator between man and his God, 
His relation to God is equalized amongst his own kind and no 
distinction in this respect is imposed on the basis of sex, age and 
prestige levels. 


Whoever goes aright, for his own soul docs he go aright; and 
whoever goes astray, to its detriment only does he go astray. And 
no bearer of a burden can bear the burden of another. Nor do We 
chastise until we raise a messenger”. (itz 15) 

“So their Lord accepted their prayer (saying): “I will not 
suffer the work of any worker among you to be lost whether male 
or female, the one of you being fromthe other. So those who fled 
and were driven forth from their homes and persecuted in My way 
and who fought and who were slain, I shall truly remove their evil 
and make them enter Gardens wherein flow rivers—a reward from 
Allah. And with Allah is the best reward” (3:194) ‘fAnd the 
sould and its perfection: 


“So He reveals to it its way of evil and its way of good; he is 
indeed successful who causes it to grow. And he indeed fails who 
buries it”. (91:7 to 10) 

From the analysis above, it is clear that the sociology of the 
Quran is primarily concerned with man from going down in the 
scale of life. Inspite of accelerated rate of advancement in science 
and civilization, the man of the present age has been degraded. 
Man, according to the Quran, looses his respect and balance due to 
value diviancy and Jack of value patterned action. 

“Then We render him the lowest of the law, Except those who 
believe and do good; so their is a reward never to be cut off. So 
who can give the lie to thee after (this) about the Judgment? Is not 
Allah the Best of the Judges? (95:5 to 8) 

Belief and action according to the Quran, go hand in hand. 
They are so interwined that one cannot be separated from the other. 
And to what end? The Quran so answers this question “O mankind, 
surely We have created you from a male and a female and made 
you.tribes and families that you may know each other. Surely the 
noblest. of you with Allah is the most dutiful of you. Surely Allah 
is Knowing, Aware”. (49:13) 


The Quranic Sociology —III 


“OQ men, surely the promise of Allah is true, so let not the life 
of this world deceive you. And let not the arch-deceiver deceive 
you about Allah.” (35:5). Muslim theology and theosophy was 
obliged to confine in stating that God is to be recognized as the 
supreme. Being, but this should be kept in mind that it is not 
possible to say ‘what in fact He is and how He works since He 
is not like anything of which we have knowledge, nor can He be 
compared to anything in our experience. In spite of all these diffi- 
culties the scholars of various fields of Islamology and Muslim 
sociologists with socio-cultural points of view, have made an 
attempt to define the nature of God with reference to Al-Quran, be- 
cause these attributes are the systems of meanings finally incorpora- 
ted in one all-embracing category—the principle of Tawheed. Three 
principals categories are distinguished : . 


(1). The Primordial attribute (NEFSIYA) i. e. Being. 
(2). Essential attributes (Zatiya) i. e. Anteriority. 


(3). Constant attributes (Subutiya) i.e. Life, Wisdom, Hearing, 
Sight, Will, Speech, Creation. 


These thirteen attributes express the essence of the person or 
hypostasis of the Divine Entity, the function of the individuals, 
society, culture and institutions, to exercise towards the relatization 
of the meanings involved in the attributes of God. Really speaking 
man is well-orientated with some of the attributes and on this basis 
he becomes a type. In contradistinction to the eight or three 
types of men in modern psychology, the Quran enumerates at 
least thirteen types of men, each of them having more less seven to 
eight attributes out of the total ninety-nine attributes of God. The 
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common attribute of all types of men is being from their Maker, 
unto whom they will be gathered. 


“And there is no animal in the earth, nora bird that flies on 
its two wings, but (they are) communities like yourselves. We have 
not neglected anything in the Book, Then to their Lord will they 
be gathered.” (96 : 38) 


More philosophical perception of the essence of divinity or 
contemplation, as assumed by Hinduism, Budhism and Chris- 
tianity etc., according to the Quran, is static; such situation can 
neither generate volition, nor give momentum to human life in con- 
sonance with the qualities or attributes of that essence. The Qura- 
nic terms ZIKR and FIKR have wrongly been calculated as re- 
memberance and reflection without action. They are not yogi-like 
spiritual exercises. According to the Quran practices are useless if 
they are not sub-served to cater to a dynamic and potentially active 
moral existence for man. This dynamic morality is not possible for 
one who seeks individual salvation through the isolated life of the 
cloister or cave or through abnegation of his body or material and 
sensate realities of life. The very idea of vicegerency in all its dimen- 
sions is socially and culturally orientated and it would not be 
possible to play the role of a vice-geernt without realizing the 
social and collective ends of life. Divine attributes are not spiritual 
exercies, but are value systems inherently connected with the 
belief system, required to be acted for the adequate formation, de- 
velopment and expansion of personality, society and culture. As‘an 
integral part of action system they are to be internalized with a view 
to keep the processes of socialization, accumulation and _institution- 
atization in a state of continuity dynamic and evolutionary. Divine 
attributes thus are to be imbued and manifested individually and 
in all the minutest aspects of associational and institutional life; and 
in devoted service to oneself and ones fellowbeings. With this general 
attitude towards the conception of Divine attributes, the” task before 
a Muslim, says Dr. Latif, is to understand the significance to his 
life of such of them as are specifically brought to mind in the Quran 
and the Hadis.} 


1. P. 32, 
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There is nothing Philosophical or mystic in them ag assumed 


by Dr. S. A. Latif, and if such orientation is to be recognized, even 
in that case, philosophy and mysticism in Islam are not ‘ed of 
action frame-work. Speculative philosophy and conceptualized 
mysticism in Islam are negation of life and hence they are catego- 
tically condemned as simple heresy, unreal and unwarranted. ‘To 
©ur mind all attributes of Allah suggestive of love, knowledge, 
Power, mercy and justice etc. are no doubt social and cultural norms 
and may casily form the subject of study of the social and cultural 
Sciences. God in Islam is above every attribute and manifests them 
all in harmonious relation with one another. Such is the concept 
of Einheit or oneness of meaning system of the Quranic general 
sociology and normative sociology. 


«Among all the attributes, the one specifically man has been en- 
dowed with, and on which alone his superiority over the entire 
phenomenal world and in creation of human and earth rests in the 
Divine attributes of Knowledge and Power} We have fully analyzed 
the socio-cultural implications of knowledge and have shown that it 
is the existential base of society and culture on one hand, and the 
most integral part of the belief value and symbolic systems: on the 
other hand. (In terms of reference of individual personality, man 
can neither realize to the utmost satisfaction and perfection his 
duties as vice-gerent of God and his societal, social and cultural 
multi-variant roles on one hand, nor can he develop his personality 
without acquiring knowledge. The process of acquiring knowledge 
is a continued process. It never ends at any stage nor in any cir- 
cumstances of life. It begins from the cradle and ends only 
with the grave, afterwards according to the Quranic eschatology; as 
explained by Imam Waliullah, it may continue with the continuity 
of life. 


In its sociological frame-work of reference, Quranic socio- 
logy lays stress on the fact that the individuals will by knowledge, 
enhance themselves in power of understanding and increase in the 
power of action. Adequate comprehension of societal, sociological 
and cultural processes is most essential for the recurring adjustments 
of their intelligence and abilities most cffectively, and, according to 
the Quran, most meaningfully to the world of man, nature and 
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everchanging socio-cultural world, These changes are multivariants 
and nonlinear. Quranic sociology as a science substantially assists 
the individual to understand himself, his Besgurces and limi. 
tations, his potentialitics and his multiple roles in society. Thus for 
the task of vice-gerency, the primary requisite is the attribute that 
- works for life and movement. One of the essential corollaries of the 
knowledge system is the system of knowledge in relation to the 
phenomenal world or the universe, which is to be subjugated as 
each atom ofit is made subservient to man. He is required to 
reflect on the phenomenal world and the laws of nature, This is 
not possible without developing the inferential knowledge with ob- 
servation, experience experimentalism, analysis and empirical system 
of approach. Those who are unable to develop these potentialities 
are thus condemned by the Qruan :— 


‘Allah has sealed their hearts and their hearing ; and there is 


a covering on their eyes, and for them is a grievous chastisement.” 
(2:7) 


For the presistent study of nature as an integral part of the 
completion of Eman, it is sufficient to quote the following verses : 


“O you who believe, respond to Allah and His Messenger, when 
he calls you to that which gives you life. And know that Allah 


comes in between a man and his heart, and that to Him you will be 
gathered! ” : 


“And in the earth are signs for those who 


are sure, And in 
yourselves—do you not see ?”? (51 : 20.21), 


“And if all the trees on the earth were Pens, and the sea with 
Seven more seas added to it (were ink), the words of Allah would 
not be exhausted. Surely Allah is Mighty, Wise! (31 : 27) 


“Or like darkness in the deep sea—there covers him a wave 
above which is a cloud — (layers of) darkness one above another it 
when he holds out his hand, he is almost unable to see it. And to 
whom Allah gives not light, he has no light.” (24 : 40) 


The modern distinction of knowledge by Keller, followed 
by the most modern sociologists into spiritual sciences and material 
Systems of knowledge like social, humanistic and natural or sacred 
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and profane accordin 


or body and soul, i 
ledge is essential 


lectual and physical but 
Nothing is prohibited to him, except, pro- 
bably, probing vainly the veil beyond which his reason or intu 
has been found incapable of advance in this life. Islam strongly dis- 
approves of every method devised by selfish groups to segregate 
others and deny them access to that which is the main-spring of 
every power and happiness. The Quran is the First and the Last 
Book which establishes the right of man to knowledge of every des- 
cription for which his aptitudes may suit him and gives him full 
sanction to harness the intellectual and physical forces through a 
scientific study of them, and provide himself with every mans of 
material comfort. 


ition 


In the light of the discussion abovet he two parallel systems of 
knowledge and education in our society like DEENI TALEEM or 
SILSILAI NIZAMIYA and the modern or Western system of 
education are not only contrary to the Islamic concept of knowledge, 
but diametrically opposed to the major prentise of our Faith and 
Culture—the principle of Tawheed. According the Quran if there 
two or three gods, except one, how can therebe two different 


are ‘ 
cation and dichotomons social orders and cultural 


systems of edu 
patterns. 
«And Allah has said: Take not two gods, He is only one 
God: So He alone should you fear.” (16 : 51) 
quilibrium or Balance. 


iti Herein lies the fundamen- 

makes one condition. 
Sek ate dealistic culture of Islam and that of 
wavering between the two oppo- 
one negating the 


The Quranic sociological law of e 


tal distinction between the i 


the modern dichotomous culture, 


i i te, 
site dichotomous swings of ideational and sensate, 
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realities of the material world, the other totally discarding the idea- 
tional realities of the supra-sensate world or hereafter. The equili- 
brium referred to by the Quran and integrated with the systems of 
sociological knowledge and declared to be most essential for the 
existence and growth of society, personality and culture, is a 
problem taken into consideration and analysed by modern socio- 
logy in our own times. Quranic sociology, for the first time in 
human experience, refers to it as an essential element in terms of 
social control and as a motivational mechanism, and asserts that 
all societal, social and cultural changes, with the resultant deviancy 
patterns of behaviour, are due to loss of balance. Social control 
is the analysis of these processes in the social and cultural systems 
which tend to counteract the deviant tendencies, and of the condi- 
tions under which such processes will operate. It is relative to a 
given state of equilibrium of the system or sub-system which includes 
specifications of the normative patterns institutionalized in that 
system and sub-systems; and the balance of motivational forces 
relative to confrmity with and deviation from these patterns. This is 
why the Quran says that ‘And thus We have made you an 
exalted nation that you may be the bearers of witness to the 
people and (that) the Messenger may be a bearer of witness to you 
— (2:143). Accordingly, as stressed by this verse, the tendency to- 
ward equilibrium involves the development of increasingly compre- 
prehensive frames of reference for the accommodation of increasing 
varieties, if, as is usually the case, the experience of man, through- 
out life continues to expand. 


Much has been said about equilibrium by modern socio- 
logists like Talcott Parsons, George Lumdberg and a host of others, 
put none of them in general, and Lundberg in particular has dealt 
with the problem from the behaviouristic point of view. ‘Thus only 
the sociology of the Quran calls upon man to bear in mind “the 
balance set in his nature.’ The power acquired through scientific 
knowledge should help man to actualise in his life the attributes 
of God to equip him to play the gigantic role of “bearers of 
witness to the people.” The Quran is the first Book which stressed 
the indispensibility of persistent study of science, and in the present 
context, the main idea involved is to point out that the impersona] 
power of nature that science brings into play is to be given a perso- 
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nality and made conscious of the balance set therein, as in the resa 
of creation. The Quran refer to these facts in the verses given 
below : 

‘ «Who created death and life that He might try you—which of 
you is best in deeds, And Heis the Mighty, the Forgiving, Who 
created the seven heavens alike. Thou seest no incongruity in the 
creation of the Beneficent. Then look again: Canst thou see any 
disorder? Then turn the eye again and again—thy look will return 
to thee confused, while it is fatigued. And certainly We have 
adorned this lower heaven with lamps and We make them means 
of conjectures for the devils, and We have‘prepared for them the 
chastisement of burning”’. (67 : 2 to 5) 

The attributes of which man’s knowledge and power are to be 
hand maids, are assiduously brought to mind in the Quran at the 
opening of each Sura. which begins “in the name of Allah, the Bene- 
ficent, the Merciful ” The common prayer of the Sura Al-Fatihah is 
a principle of bent. No one can go beyond the words of the Quran. 
This is a sure medium to be given sufficient insight into the perso- 
nal and imnersonal social, cultural and psycho-spiritual duty of 
man, to bear in mind in his dav to-day work, through-out his exis- 
tence in this world. By calling God as RABBUL ALAMIN, man in- 
stantaneously places himself in harmonious relation with the rest of 
the creation, especially the human race. Social action, more parti- 
cularly the value oriented action, is the most difficult task for man. 
Actions, whether personal or impersonal, are full of motives and 
values and hence they have to be systematized as stressed by the 
Sura Faithah. There are three modes of systematization of actions— 
personality, cultural system with special reference to systems of value 
orientation and social system. Proper meaningful actions and the 
social role expectations entail the responsibility of learning, sociali- 
zation and the internalization of social value orientations ; hence 
the Quran persuades man to seek help from his God who Guides us 
‘on the right path, the path of those upon whom Thou hast bestowed 
favours, not those upon whom Thy wrath is brought down, those 
who go astray.” 


These are the mechanisms of social control for the 
deviant behaviour. What the Sura Fatihah brings out is the 
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sociological fact of ever-lasting value, that we cannot speak of the 
structure of the social system without speaking of the institutionalj. 
zation of cultural patterns, more indispensibly the patterns of value 
orientation called USWAH (33: 21) by the Quran. And again, it is 
clear from the Sura Fatihah that the motivational processes of the 
social system are always processes within the personalities of the 
component individual actors. In this way the Sura in its form, con- 
tents, meanings, language and even in its pronouns, stresses 
‘the mutual ‘independence and interdependence of personality; 
culture and social system as ‘sub-system of action . Nothing 
to say of the entire Quran, the Sura Al-Fatihah alone gives us 
the possibility intering the independence of individuals and 
their interdependence with other individuals or social system and 
the institutioaalizatioa ‘of patteras of culture, indispensible for 
them both. We know with certainty the fundamental elements of - 
personality as a system of action and its interelations with the social 
system. -In the'sense of interaction between individual, personality 
action is indeed a social phanonenon as is the social system ; 
hence the fundamantal relations between institutionalization. and 
internalization. are visible. . Still again, the common. sector of 
individual personalities and social system consists in the value p 
terns which define role-expectations. They are in a wide dimens‘oa 
determined by the Quran: “You enjoin good and forbid evil and you be- 
lieve in Allah. (3: 109). Talcott Parsons has rightly observed that 
the motivational structures thus organized are units both of pattern 
personlity as a system and of the social system in which the actors 
participate. They are—inneed dispositions of the personality and 
role expectations of the. social system. This observation accords, 
though not idealistically, with the Quranic theory, This funda- 
mental relationship between need dispositions of the personalily, 
role expectations of the social system and internalized —institu- 
tionalized value patterns of the culture. Guide us on the right path— 
is the fundamental nodal point of the organization of systems of 
action. It is the point at which both interdependence and in- 
dependence from cach other of personality, social system and 


culture are focused. 


1. The Soc.al System, p 540. 


postulates and axioms. 


he ent re Quran is an action sy 
sa di. ective towar. i 

ds action. Thus action invaly i i 
cal conceptual scheme, but a aacsieee 


ce which is peculiar to man in a’ 


unit of societv. In this sense 


Prem 0y3 Slate Lad Gey etc.'clearly indi- 
: r the action system which is not in the 
internal equilibrating process of the organism, but in the equilibrat- 
ing process involved in its 


cates the focus of interest fo 


relation to a situation in which 
other organisms (or individnals) are also functioning. It is this rela- 
tional system and phenomenology which are most important for the 
Quranic system of action. In order to keep the action system distinct 
from the organism as a physico-chemical system the Quran 
lays emphasis on ‘‘action of the actor” and speaks of the situation of 
the action. The reiterated emphasis on action and the elaboration 
of action system both by the Quran and Ahadith is most essential 
because of the fact that action is the existential base of Islamic cul- 
ture. Through action alone, the Quranic value orientation pattern 
may be maintained. 


In the Sura-Al Asr, the Quran postulates that each new gene- 
ration of man should take the necessary responsibility of research on 
the action system of the Quran, to facilitate men and society to act in 
conformity with the value orientation patterns of the Quran. . 
fic investigation is itself a process of action. The notable sare 
of the Quran’s short Sura mentioned above is that in terciis o oe 
system, it differentiates between the theory of aig as — ‘a 
theory of social system and the theory of culture. Whi e eo: 
the Quranic action system, this small Sure, to our ped ae 
the importance of institutions and institutionalization as “ et 
concern of thc sociology of the Quran. In a simple way 
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state that the sociology of the Quran rests on the phenomenon of 


institutionalization. 


The postulate of meaningful rationality occupics an importang 
place in the action theory of the Quran. It is a clear implication of 
the action theory on personality and the social levels, that rational 
action is a type which presupposes a mode of organization of all the 
elements of action. It is something possible within the limit 
imposed by value-orientation patterns referred to by the Quran, 
AMAL-I-SALIH, or AMR-BIL-MAROOF, and by the situation, 
ie. ASR, and by a mode of integration of motivational elements. 
On the personality level, rational action is a type which exists 
within certain limits of the organization of personality. On the 
social system level, there is scope for personality. On the social 
system level, there is a scope for rational adjustment within limits 
imposed by the institutionalized role system. Ou. both levels the 
Quran imposes limits in the following two verses : 


“And help one another in righteousness and piety, and help 
not one another in sin and aggression, and keep your duty 
to Allah. Surely Allah is servere in requiting (evil).” (5:2) 


“And from among you there should be a party who invite to 
good and enjoin the right and forbid the wrong. And 
these are they who are successful. You are the best 
nation raised up for man; you enjoin good and forbid evil 
and you believe in Allah. And if the People of the Book 
had believed, it would have been better for them. Some 


of them are believers but most of them are trangressors”. 
(3 : 103 and 109) 


In the action system of the Quran three levels of rational action 
are distinguished by Quranic sociology :+ 


(1) The mobilization of resourcs for the attainment of a single 
given goal by an individual actor and the entire society. Thus 
action is to be patterned in relation to the given goal. 


(2) The allocation of resources relative to the plurality “of 
alternative goals: The alternative goals are the economic, profes- 
sional, familial, political and other spheres of activities of human 
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life, In all these sph i { 
gorically they are Niel rigete ey Faye thosts 
tions. All of them are to be saifin ied a 
internalization of the pattern suggested by the ( Nae noe eo 
“ the various spheres of human tated te ba 
priate the social system is defined by the ayia of ies 
: ers oF Spe ig inshtutiontlized to coristitute 
ihe eeninen, role expectation patterns. This 
sea 1h: peas ap aera of patterns means that typically they are inter- 
eA in the personality system of the actors as showh by the Suras 
Monin and Mominun. The Quran here stresses that the be- 
haviour of man cannot be exclusively determined on the rational 
element alone. In the mechanism of behaviour vis-a-vis rationality, 
belief is also indispensible. The necessary condition for action 
and behaviour is belief or EMAN. How can a man act and 
behave properly without ‘Fear of God” or love God without firm 
belief in God Himself? 

The sociological theory of the Quran is thus the basis of all 
theories of social system which is concerned with the phenomenon of 
the institutionalization of patterns of value orientation,with the con- 
dition of conformity with and deviance from the set of such patterns 
and. with motivational processes in so far as they are involved in all 


these. 


In the same way the Quranic t 
related to the action system and the socia! 
an empirical phenomenon is neither independent of personalities, 
nor of the social system. Asan integral and invulnerable part of 
em, the cultural systems must be concerned not only with 
h the interdependence of patterns of 


culture also. It is also concerned, rightly observes Talcoit Parsons, 
“with their involvement in social system and personalities and with 
the implications of this. involvement for their maintenance as 
‘loving’ cultures in action systems.”! The place of culture or Deen 
is of such fundamental importance that one cannot afford to omit 
it. History stands on an equal footing with Quranic sociology’ 


According to the Quranic Concept, histor ical science, 


heory of culture is inherently 
1 system itself. Gulture as 


action syst 
the properties of culture but wit! 


y is an empiri 


1. Op: cit, pé 558. 
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concerned with the mobilization of all theoretical knowledge which iy 
relevant in the explanation of the processes in social systems and in 
cultural changes in the past. The present effort is only a link in a 
much longer chain. We can have full confidence, according to 
the Quranic predictive sociology, envisaged in verse 9: 33, that 
many further links will be forged and thus Islamic culture will be 
unfolded in its ever-new forms from time to time throughout the 
continued long future : 


‘He it is Who sent His Messenger with guidance and the Relj- 
gion of Truth, that He may cause it to prevail over all re. 
ligions, though the polytheists are averse.”’ (9 : 33) 


This ever-new unfolding of Islamic culture primarily depends on 
he preservation and transformation of “The balance set in his 
nature”, This is the spiritual law of life on which the idealistically 
integrated society and culture of Islam rests. “My life, my sacrifice 
and my death are all for Allah”—is the motto of the individuals of 
this society. This they affirm by devoting all their talents, equipped 
by knowledge and strengthened by the power that knowledge 
generates for the good of society, culture and the entire human 
race called by the prophet the Family of God ( ai! JULI), and thereby 


he fulfils the trust ( esl!) of vice-gerency that God has placed 
in him : 


“Tt is not righteousness that you turn your faces towards the 
East and the West, but righteous is the one who believes in 
Allah, and the Last Day, and the angels and the Book 
and the prophets, and gives away wealth out of love for 
Him to the near of kind and the orphans and the needy 
and the wayfarer and to those who ask and to set slaves 
free, and keeps up prayer and pays the poor-rate ; and the 
performers of their Promise when they make a promise, 
and the patient in distress and affliction and in the time 
of conflict, These are they who are truthful ; and these 
are they who keep their duty.” (2 : 177) 


“And serve Allah, and associate naught with Him, and 
be good to the parents and to the near of kin and the or- 
phans and the neighbour or (your) kin and the aliea 
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neighbour, and the companion in a journey and the way- 


farer and those whom your right hands possess. Surely 
Allah loves not such as are proud, boastful.” (4: 36) 


“And what will make thee comprehend what the uphill 
road is ? (It is) to free a slave, Or to feed in a day of 
hunger. And orphan nearly related, Or the poor man 
lying in the dust. Then he is of those who believe and 
exhort one another to patience, and exhort one another 
to mercy. These are the people of the right hand. And 
those who disbelieve in Our messages, they are the people 
of the left hand.” (90 12 to 19) 


Quranic Sociology of Ethics and the Sociology of law. 

Quranic sociology lof ethics and aw are parts of the 
Quranic general sociology comprising more than five hundred dis- 
ciplines and specialities. Both of the above sociologies apart from 
their causal relativitity with the general Quranic sociology, in view 
of their specific “population” or universe in synchronicity, are both 
disciplines and specialities. They are neither dichotomous nor 
one-sided like the modern sister disciplines and specialities because 
modern sociology of law and ethics discusses only the material or 
sensate aspects of law and morality. In conformity with the 
axiological existential base of the general Quranic sociology the 
principles of Tawheed and idealistic integralism, these two dis- 
ciplines, too, convey the same spirit and the same cultural men- 
tality. Thus in them micro, macro and meta-sociologies are inter- 
pointed into one composite whole. Both of them in their respective 
fields guide man and society to a unified development in material 
and spiritual interdependent parts of human life. The basic 
tenet of them both is ‘Respect the ways of Allah, and be 
affectionate to the Family of Allah.” All that a Muslim feels 
and thinks or does should be in pursuance of the commandment ; 
and that is the right action. “The distinction is thus, comments 
Dr. Latif, “fixed in the very highest truth of human life, and 
ig manifest in the ethics of Islam, whether it concerns a “Mus. 
lim’s.own personal well-being or concerns his relations with his kith 
and kin, his neighbours, or strangers or even those who are his ene- 
mies or his conduct towards the dumb creatures. ‘The personal 


86 

virtues of kindness, purity, chastity, love, affection, honesty, truth, 
respect for covenants, forbearance, forgiveness, trustworthiness, 
justice, mercy and the like are not mere luxuries to be: indulged ; in 
at convenience, but are indispensible for a right living. And the 
opposite qualities such as cruelty, indecency, fornication, adultery, 
uncleanliness, dishonesty, falsehood, treachery, hypocrisy, spite, 
defection, unfaithfulness, and exploitation of the weak which work 
for the disintegration, of society are not only vices but positive 


sins in Islam.”! 


All this is true, but Dr. Latif failed to see the depth and levels 
approaches spirituality and dynamism of the Quranic: sociology of 
law and ethics. The juridical function according to. the Quranic 
sociology of law is dynamic and creative. The reconciliation of the 
irreconcilable, the merger of antithesis, the synthesis of opposites are 
the ever new problems of law, and all this should be achieved in 
full conformity with the value orientation patterns and meaning 


systems of the Quran, 


We cannot go to detail in these subjects, very extensive and’ 
all-embracing as they are except referring to some of their salient 
features over-looked by the modern scholars of Muslim law~ and 

‘ethics. The important fact which has been overlooked* by: the 
students of these sciences is that they are linked withthe ideal‘ and* 
spiritual elements which-are the constituent: principles of: social rea» 
lity itself. Both of these disciplines; contrary to. the modern: sister’ 
disciplines, study the functional relations between spiritual life. and’ 
the manifestations of social reality. Both of them according to our: 
findings are to be called sociology of human spirit and the: socio» 
logy of social whole. In this frame-work they are meant. to specify" 
and determine the spiritual meanings involved: in their respective’ 
phenomena. Thus the sociology of law and ethics should’ play: 
the role of interpretative comprehension of the internal meaningt 
of juridical, ethical, social and cultural conducts. 


All cultural patterns, especially those having regulative and! 
control functions, like ethics and Law, that is to say, bearing: im! 


1. Op, cit., p. 41-42: 
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them a normative element, are pervaded by symbolic meanings, 
expressing spiritual values embodied in social facts. Below the 
creative and unforeseeable social, cultural, ethical, legal, political 
and economic conducts, as well as below the conducts guided by 
cultural patterns as our jurists like Imam Azam, Imam Shafi and 
Imam Hambal etc. and as our moralists like Imam Ghazali and 
others have shown, there is a realm of values and of collective ideas 
which as motor motives inspire them and serve as a Spiritual basis 
for symbols. Thus the juridico-ethical symbols are corroborated 
the symbolic and predictive parts of the general sociology of 
the Quran. On the level of social reality, we encounter the inter- 
vention of the spiritual realm proper, of the realms of values and 
ideas which are heterogeneous and irreducible to acts which realize 
them and to states of collective mind which grasp them. The life 
of law according to Abu Hanifa, like all socio-cultural life, unfolds 
itself through a series of superimposed strata, moving from a rigid 
schematism to an increasing dynamism, and universally from spon- 
taneity and flexibility to reinforced crystallization. 


How mindful Islamis of the spirituo-moral welfare of society 
and of the need of balanced meaningful relations among its mem- 
bers, groups, and associations, may be gauged from the high line of 
conduct laid down in the verses given below : 


“O you who believe, let not people laugh at people, 
perchance they may be better than they; nor let women 
(laugh) at women, perchance they may be better than 
they. Neither find fault with your own people, nor call 
one another by nick-names. Evil is a bad name after 
faith; and whoso turns not, these it is that are the iniqu- 
itous. 
O you who believe, avoid most of suspicion, for surely 
suspicion in some cases is sin ; and'spy not'nor let some'of 
you backbite others. Does one of you like to cat the 
flesh of his dead brother? You abhor it. And keep your 
duty to Allah, surely Allah is Oft-returning (to marcy), 
Merciful.” (49 : 11-12) 
Prayers, fasting, the paying of poor-rate and pilgrimage'etei, 
are not simply:the variegated forms! of EBADAT!( sl’) but are: 
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the socio-cultural and spiritual details of the works done necessarily 
by the individual members of society. Without neglecting then 
at any time of life, however, they are placed in a Precarious and 
jaundice position. Dr. Latif rightly observes that they “aim at 
self-discipline and self-purification, and the cultivation of the highest 
virtues of unselfish service to one’s fellow-beings and strengthen the 
sense of unity and solidarity ; first among the brethren of the faith, 


and through them among the rest of mankind : 


“And thus We have made you an exalted nation that you 
may be the bearers of witness to the people and (that) the 
Messenger may be a bearer of witness to you. And We 
did not make that which Thou wouldst have to be the 
qiblah but that We might distinguish him who follows the 
Messenger from him who turns back upon his heels. And 
it was indeed a hard test except for those whom Allah 
has guided. Nor was Allah going to make your faith to 
be fruitless. Surely Allah is Compassionato, Merciful, 
to the people. Even as We have sent among you a Mes- 
senger from among you, who recites to you Our messages 
and purifies you and teaches you the Book and Wisdom 
and teaches you that which you did not know.” (2: 143, 


151) 


The Quranic systems of law and ethics are meant to regulate 
the work of the Islamic idealistic society in its most important bear- 
ings. Islamic jurisprudence is the greatest benefit that Islam has 
vouchsafed to the modern world which stands in need of understan 
ding and reorientation in the spirit of what was done during the life- 
time of the prophet himself. The main idea of this law was the 
unification of society, personality, nature and culture. 


Quranic Sociolology of Politics: 

The Quran is not concerned with the forms of government but 
rather it is deeply concerned with the content and meanings of the 
government. Dr. S. A, Latif instead concluding about democracy 
as a form of government from the critical study of the Quran and 
Muslim history in general and from the history of the period of 
the prophet and the four caliphs in particular has taken refuge 


in the dominant political trends of his own ti i 
ime, 


Quran during the time for the Prophet and his 1; h lee te i 
right 


latter 
ages are found traces of modern democ 
Tacy, 


of emphasize the ne 
ed fo: i 

duct of state. Datnoneene 2 ae ate 
naa its i 
insistence upon the equalit ee ee son — 
mee , quality of all men makes such differen 

p = ist impossible.2 In every role whether of an Fabien oe 
sees or a state functionary or a leader in whom is ee ip ra 

. ig " 

pig BE governance, he is to discharge his duties implicit in oa 

rust. “Everyone of you”, says a Hadith, “is a shepherd and is 
accountable for the welfare of his fold.” 


“And He it is who has made you successors in the land 
and exalted some of you in rank above others, that He 
may try you by what He has given you. Surely thy Lord 
is Quick in requiting (evil), and Heis surely the For- 
giving, the Mereiful.” (6 : 66) 

“O David, surely We have made thee a ruler in the land ; 
so judge between men justly and follow not desire, lest it 
lead thee astray from the path of Allah, for them is surely 
a servere chastisement because they forgot the day of Re- 


ckoning. (38 : 26) 

The Quran delegates the responsibility of government to those 
who are firmly rooted in knowledge (eld ] 3 Os J) and while com- 
menting on this specific part of verse 3:6, the prophet said that 
«Everyone of whom was like a star by following whom you will 
keep to the right path.” The government, according to the Quranic 
view-point, should be composed of individuals who, conscious of the 
dignity of man, recognized no criterion of superiority between ce. 
selves except that of righteous conduct, brotherly feeling and mutu: 


Government in Islam is an integrated idealistic institution 


sorties Quran, the cable of God,3 and 


holding together, in the words of the 


A History of Political Theories, P- 50. 
limits of Pure Democracy. 
Dr, S. A. Latif. 


1. W. A. Dunning: 
2. See Mallock, W. H. The 
fee S re quoted by 
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the harmonious interaction of the material and the 
devoted a 4s of human nature, and keeping in check ic disinteg. 
sublime nee ultural abnormalities, and vitalizing life to 


rating force of a irate under the principle of Tawheed for al] 


disclose a limited hap 
mankind. 


© you who believe, keep your duty to aia as it ought to be 
kept, and die not unless you are Muslims. And _ hold fast 
by the covenant of Allah all together and be not dis. 
united. And remember Allah’s favour to you when you 
were enemies, then He united your hearts so by His favour 
you became brethren. And you were on the brink of a pit 
of fire, then He saved you from it. Thus Allah makes clear 
to you His messages that you may be guided.” (3: 101 
and 102) 


The idea of government is based on the principle of authority 
and it is important according to the Quran for the maintenance of 
the MILLAT, as the principle of preservation of DEEN. Civiliza- 
tion has never developed save as a result of the establishment of the 
WILL of God, through the authoritative control of society, Thus 
it is society that is to be preserved and not the state The state 
should give unity to social action by imposing the Divine Laws, under 
the general principles of policy. Ingo doing the state is justified 
to use force and hence war and revolution become the components 
of the theory of government in Islam. 


“And if two parties of the believers quarrel, make peace bet- 
ween them. Then if one of them does wrong to 
the other then fight that which does wrong, till it 
return to Allah’s command. Then, if it returns, make 
peace between them with justice and act equitably. Surely 
Allah loves the equitable.” (49 ; 9) 


“Whoever intercedes in a good cause has a share of it, and 
: whoever intercedes in an evil cause has a portion of it. 
And Allah is ever Keeper over all things.” (4 : 85) 


“Permission (to fight) is given to those on whom war is made, 
because they are oppressed. And surely Allah is Able to 
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